BRAHMA SUTRA 


CHAPTER 2 


3 Pada 
15st Adhikaranam to 13“ Adhikaranam 
(Sutra 1 to 32) 





VOLUME 7 


PRAYER 


Telia TARFAA WTI ACPA 


Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam 


Beginning with Sadashiva, through Adi Shankaracharya in between 
and upto my own preceptor 


| bow with reverence to the entire tradition of preceptors 


i] 


Chapter II — Section Ill 
17 Topics — 53 Sutras 


1 1-7 - Ether originates from Brahman. 
- No mention in Chandogya Upanishad but inclusion is 
implied. 


a 2 - Air originates from ether. 
10,11,12 | - Fire springs from Air, water from fire, earth from water. 


7 13 - Origination of one element from another is due not to 
the latter in itself but to Brahman acting in it. 
- Brahman who is their indweller actually evolved these 
successive elements. 
14 - Absorption of the elements into Brahman happens in the 
inverse order of their creation. 
15 - Prana, mind, and sense are created and absorbed 
together with the elements of which they consist. 
- Characteristics of Jiva as per Sruti. 
10 16 - Birth and death apply to only the body and transferred to 
Jiva as along as it identifies with the body. 





11 17 - Jiva is eternal. It is not like ether and other elements 
produced from Brahman at creation. 
- Jiva is in reality identical with Brahman. 
- What originates is Jivas connection with its limiting 
adjunct such as mind, body, senses, etc., this connection 
is illusory. 


- Nature of Jiva — pure intelligence, consciousness. 


13 19-28 Purva Pakshi: 
- Jiva is Anu. 


13 29 Vyasa: 
- Jiva is all pervading — in some scriptures Jiva is taken as 
Anu because of the qualities of internal organs. 


- Jiva is Anu because of its connection with Buddhi. 


13 31 In deep sleep: 
- Jiva is potentially connected with the buddhi, while in 
waking state the connection becomes manifest. 
13 32 - Without intellect, there will be constant perception or 
non-perception. 


iii] 





14&15 33-39 - Jiva is agent, connected with instruments of action — 
Buddhi. 

14&15 40 - Like carpenter is carpenter only while welding his 
instruments and rests after having laid them aside. 

- Jiva ceases to be agent in deep sleep without the 
instrument. 
16 41-42 - Agent of Jiva is controlled by Ishvara. Ishvara directs the 

Jiva according to good or bad actions done in previous 
births. 


17 43 -— 46 - Jiva is Amsa of Brahman — Avichedavada — theory of 
limitation as per the adjuncts. Ishvara does not really 
have parts. It appears to be as though divided because of 
various mediums. 

17 47 - Jiva must follow dos + don’ts when connected with body. 

- Funeral fire rejected, fire at sacrifice accepted. 
- When Jiva is attached to the body rules apply. 

17 49 - Jiva connected to only one body and affected by 

properties of one body alone. 


[iv] 





17 50 - Abhasavada — Pratibimbavada 
- Jiva is reflection of supreme in the intellect. 
Sankhya : 
- Jiva is all pervading 
- Unfair conclusion 





17 51-53 - Unseen potential results can’t be allocated to individual 
soul if Jivas in many bodies. 


[v] 


hapter 2 — Pada 3 — Summary 
1st Adhikaranam — Summary 


5th Adhikaranam : Sutra 11 1115 227 
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324. 


Chapter 2 — 34 Pada 





3" Pada 








17 Adhikaranams — 53 Sutras 











2 Topics 








——— 








9 Adhikaranams (1 — 9) 














Buta Utpatti 

Origination of 5 elements 
Seemingly contradictory Sruti 
statements. 

Akasha, Vayu, Agni, Jalam, 
Prithvi Sruti Vakyams 
Analysed. 

Laya Krama Analysed 

Karana Srishti Analysed 








Incidental 








8 Adhikaranams (10 — 17) 














Boktru Jiva Srishti 
Origination of Jiva 

Jiva Svarupam 
Nityatvam 

Sarvagatam 

Asangatvam 

Used for Jiva Paramatma 
Aikyam. 








1068 


1*t Adhikaranam — 7 Sutras 























325. 
Viyatu Adhikaranam 
_——— SS 7 
Sutra 1-2 Sutra 3 —5 Sutra 6 — 7 
Purva = ae == 
Sutra 1: Sutra 3: Sutra 6: 


- Space is not born. 
Chandogya Upanishad : 
- Chapter6-—2-3 





Y 





Sutra 2: 

- Space is born 
Taittriya Upanishad : 

- Chapter 2 — Section 1 


- Origination of space is 
figurative, apparent. 

- Karana Abava 

- Prag Abava 

- Prithvi Aadhi, 
Vailakshayat. 


- Eka Vigyanena sarva 
Vigyanam Hanihi. 

- Know one Karanam to 
Know all Karyam. 





J 








Y 














Sutra 5: 
- Akasha unborn — 
figurative. 
- Akasha born — factual. 








Sutra 4: 


Brihadaranyaka Upanishad : 


- Chapter 2-3-3 

- Akasha — Amurta 
Prapancha Nityaha, not 
Karyam. 











Sutra 7: 

- Akasha distinct from all 
products. 

- Relative immortality like 
devatas. 

- Real and apparent can 
coexist only if primary 
not applicable. 
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Chandogya Upanishad : 





qeaa ae ST Ustaata aastt SAstd tas Tadaiksata bahu syam prajayeyeti tattejo'srjata 
waa ae = Watteatatta qeqis” Sa aiksata bahu syam prajayeyeti tadapo'srjara 
TAT Fa ST Sree SSera at tasmadyatra kvaca socati svedate va 











Saas eat wer qe eaqrar STAISa 3 purusastejasa eva tadadhyapo jayante II3 II 


That existence decided : ‘I shall be many. | shall be born.’ He then created fire. That fire also decided. ‘I shall be many. 
| shall be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he 
produces water. [6 — 2 — 3] 





Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah Ii2 II 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 





Brihadaranyaka Upanishad : 
aaa — any aT eakeet a; wdasdd, wad, athamurtam vayus cantariksam ca, etad amrtam etad yat, 
WATAT ; aAAATAT AEA, WaAeAAAea, Wea Aa, etat tyat, tasyaitasyamurtasya, etasyamrtasya, etasya yatah 
watz eqEaY tal a aq uafeqnvues Gea:, qeq etasya tasyaisa raso ya esa etasmin mandale purusah, 
SIT TH: aca fagaar, uan tasya hy esa rasah, ity adhidaivatam II 3 Il 





Now the subtle - it is air and the ether. It is immortal, it is unlimited, and it is undefined. The essence of that which is 
subtle, immortal, unlimited and undefined is the being that is in the sun, for that is the essence of the undefined. This is 
with reference to the gods. [Il — III — 3] 


326. Introduction : 


Pattern of discussion : 3 and 4*4 Pada 





3 Stages 





+, 





Purva Pakshi 


Ekadesi 


Siddantin 








| 

- Nastika 

- Reveals seeming 
contradiction in Veda, 
hence unreliable, 
Apramanam, not source 
of knowledge. 

- Sruti Virodha highlighted. 








| 
- Astika 
- Reconciles wrongly and 
concludes. 
- Most Antivedantin today. 





- Correctly reconciles. 























1st Adhikaranam 





re 





Sutra 1-2 


Sutra3 -—5 


Sutra 6-7 











Purva Pakshi Matam 








Ekadesi Matam 








Siddantin 
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327. Sutra 1 : Purva Pakshi Statement [Topic 61 — Sutra 217] 


Na wiyadasruteh | 


(The Purvapakshin, i.e., the objector says that) ether (Akasa) (does) not (originate), as 
Sruti does not say so. [II — Ill — 1] 


Chandogya Upanishad : 








qeaa ae Sn asterarta aastisasta atasst Tadaiksata bahu syam prajayeyeti tattejo'srjata 
waa ae ett Qateararta qeqis” _ aiksata bahu syam prajayeyeti tadapo'srjara 
qaTaraa Gat Ts SB tTreartfa eetea at tasmadyatra kvaca socati svedate va 

WS east et wa qe sqrayr nos EPCs | = purusastejasa eva tadadhyapo jayante II3 Il 








That existence decided : ‘I shall be many. | shall be born.’ He then created fire. That fire also decided. ‘I shall be many. 
| shall be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he 
produces water. [6 — 2 — 3] 





Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 
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Chandogya Upanishad Taittriya Upanishad 


- Akasha Srishti Asti, Bava Asti. 
- Agni-— 3" Creation 


a) Akasha - Srishti 
- Abava— Unborn 


b) Ishvara Visualises and creates 


Agni, Jalam, Bumi 
- Agni—1* Creation. 





Contradiction 




















Is Agni 15t or 3° creation 


Is Akasha created? 











Agni born out of Vayu or 
Brahman 














Sutra — Purva Pakshi 








= 





(1) 








(2) 








Chandogya Upanishad 








Taittriya Upanishad 











Absence of Akasha Srishti 














Presence of Akasha Srishti 
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Word Analysis : 
a) Viyatu : 
¢ Space. 
b) Na: 
¢ Does not originate, not born. 
c) Ashrute : 


¢ Because of Absence of Sruti statements in Chandogya Upanishad. 
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328. Sutra 2 : Purva Pakshi Statement [Topic 61 — Sutra 218] 





But there is (a Sruti text which states that Akasa is created). [Il — Ill — 2] 


Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 





Word Analysis : 
Astitu : 
¢ However there is origination mentioned in Taittriya Upanishad. 


¢ Sruti contradicting, undependable. 
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(The Sruti text concerning the origination of Akasa) has a secondary sense, on account 
of the impossibility (of the origination of the Akasa). [Il — Ill — 3] 





Yukti Pramanam : (Reasoning) 
Word Analysis : 
a) Gauni : 
¢ Origination of space is apparent, figurative, non-factual, metamorphical. 
b) Asambavat : 
e  |llogical, untenable, impossible. 
¢ We give figurative meaning when actual meaning not possible. 
Example : 
¢ People in Svarga — immortal — figurative. 


¢ Relatively longer life. 
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Why Akasha illogical? 








3 Reasons of Purva Pakshi 





> 





Karma Abava (No cause), 
Nityatvat, Niravayatvat 


Prag Abava 








Vibhutvat, Sarvagatatvat 
Prithvi, Aadhi - Vailakshayat 














- Every created object 
endowed with parts. 








- Can’t talk of Absence of 
things, 4 elements in space. 
- Not absence of space. 











- Space is all pervading. 
- 4elements limited. 





-___— 














Karanam Karyam 
- Apratyaksham - Pratyaksham 
- Unmanifest - Manifest 
- Avayavi - Avayavam 


- Assembled Drivyam 
- Molecule 
- Wall 








- Avayava Drivyam with parts 
- Atoms 
- Bricks 








Conclusion: 
¢ Akasha Nityaha. 
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9 Dravyams 








—[—<$—_$<—— 








Visible 


Invisible 

















Agni, Vayu. 


- 4Elements Prithvi, Jalam, 








Example : 
Figurative like origination of Ghata Akasha — Pot Space, container space. 


a) 
b) 


Create space for me to sit. 





5 Dravyams 

Akasha, Dig (Directions) 
Kala (Time), Manaha (Mind) 
Atma. 

Akasha Nityatvat, closer to 
Atma. 

Vibhutvat, Sarvagatvat. 








Dig well, create space for water to move in. 


Chandogya Upanishad — Actual non-origination. 


Taittriya Upanishad — Figurative non-origination. 


No contradiction, only figurative creation. 
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330. Sutra 4 : [Topic 61 — Sutra 220] 





Sabdaccha | 


Also from the Sruti texts (we find that Akasa is eternal). [Il — Ill — 4] 


¢ Sruti Pramanam to say Akasha is Nityaha. 
Brihadaranyaka Upanishad : 


ITAA —ANTAT Tata a ; Wada, Waa, athamurtam vayus cantariksam ca, etad amrtam etad yat, 
TATA ; aeAATATAAeA, WaeasAey, Wey Aa:, etat tyat, tasyaitasyamurtasya, etasyamrtasya, etasya yatah 
Watay TIE tat a aq uafeqeaues Gar:, Tey etasya tasyaisa raso ya esa etasmin mandale purusah, 


SIT Ta: acafagaar wan tasya hy esa rasah, ity adhidaivatam II 3 Il 


Now the subtle - it is air and the ether. It is immortal, it is unlimited, and it is undefined. The essence of that which is 
subtle, immortal, unlimited and undefined is the being that is in the sun, for that is the essence of the undefined. This is 
with reference to the gods. [Il — III — 3] 





¢ Murtha—Amurtha Brahmanam. 

e Akasha + Vayu —Amrutam, Amurtam. 

¢ Agni, Jalam, Prithvi -— Murtham. 
Shankara : 

e Akashavatu Sarvagatashcha. 


e¢ Nityaha — Source unknown. 
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Conclusion : 

e Akasha origination is nonfactual, figurative. 
Word Analysis : 
Shabdashcha : 


¢ From Vedic statements space known to be uncreated. 


¢ Akasha Nitya, eternal, like Akasha. 
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331. Sutra 5 : [Topic 61 — Sutra 221] 


LaTsIHea Talwteead | Syacchaikasya Brahmasabdavat | 
It is possible that the one word (‘sprang’—Sambhutah) may be used in a secondary 
and primary sense like the word Brahman. [Il — III — 5] 


Word Analysis : 
a) Syat : 


¢ Gauna and Mukhya Artha possible (Figurative and actual). 


b) Ekasya : 
¢ For one word — Akasha Sambutaha. 
c) Brahma Shabdavatu 


e Like word Brahman. 





Brahman 








—— — 





Taittriya Upanishad (Chapter 3 — Section 2) 


Taittriya Upanishad (Chapter 3 — Section 6) 








| 
- Mukhyam Artha 
- Ananda Svarupa = Brahman 
- Destination, Goal 
Example : 
- Powerful 








- Gauna Artha, means 
- Annamaya, Pranamaya, Manomaya, 
Vigyanamaya, Anandamaya. 
Example : 
- Lion of Punjab, Lions club. 1081 








Taittriya Upanishad : 


Annam brahmeti vyajanat I 

annaddhyeva khalvimani bhutani jayante I 
annena jatani jivanti I 

annam prayantyabhisamvisantiti | 

tadvijnaya punareva varunam pitaramupasasara I! 
adhihi bhagavo brahmeti, tagm-hovaca |! 

tapasa brahma vijijnasasva, tapo brahmeti I 


Sa tapo'tapyata, sa tapastaptva II 1 Il 


Bhrgu learnt that food is Brahman because it is from food that all these beings are born; by food, when born, do they live 
and having departed, into food they enter. Having known that, he approached his father Varuna, and said : “Revered Sir, 
teach me Brahman”. Varuna told him : “By deep thinking (tapas) seek thou to know Brahman. Tapas is Brahman”. He 
performed tapas and having performed tapas... [Ill — Il — 1] 


anando brahmeti vyajanat | 

anandaddhyeva khalvimani bhutani jayante | 

anandena jatani jivanti | 

anandam prayantyabhisamvisantiti | 

saisa bhargavi varuni vidya parame vyoman pratisthita | 
sa ya evam veda pratitisthati, annavanannado bhavati | 
mahan bhavati prajaya pasubhirbrahmavarcasena | 
mahan kirtya II 1 Il 


He knew that Bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. They go to 
Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by Varuna. This is 
established in the supreme space — in the excellent cavity of the heart. He who knows thus becomes one with Brahman. 
He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. He becomes great in progeny, cattle and 
gains the splendor of true brahmana-hood. Indeed, he becomes great through fame and renown. [Ill — VI — 1] 1082 





332. Sutra 6 : [Topic 61 — Sutra 222] 


Ufaaisetttcatatcnrease sa: | 


Pratijna’haniravyatirekacchabdebhyah | 


The non-abandonment of the proposition (viz., by the knowledge of one everything 
else becomes known, can result only) from the non-difference (of the entire world 
from Brahman) according to the words of the Veda or the Sruti texts (which declare 
the non-difference of the cause and its effects). [II — Ill — 6] 











What is Akasha 








ee 








Science 


Vedanta 














Positive substance, not emptiness. - 
Substance from which particles are - 
born and resolving. 


Product, substance not eternal. 
Subject to birth. 
In conceivable. 














Emptiness 


Eternal 

















Nothingness 
No substance 








How attribute to non-substance? 
Drivya Abava. 











Drivyam substance alone can have attribute of colour, form. 


1083 


Vyasa : 
e Study Chandogya Upanishad in totality. 


e Eka Karana Viganena Sarva Karyam Vigyanam > Pratigya, Proposition. 


Guru: 


Know Karanam All Karyams known 


- Gold Ornament 
- Clay Pots 
- Sat Brahma, Chaitanyam nondifferent, Nondifferent, nonseparate from 


nonseparate from world. Karanam. 
World (Akasha + others) product of 


Brahman. 
Prapancha 





e If Akasha is Akaryam, non product of Brahman, this assumption will be negated. 
¢ Pratigya Hanih will come. 


e Vyasa and Shankara use this powerful argument. 
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Sruti : 


a) Brihadaranyaka Upanishad : Chapter 2-4-5 to2-4-11 


qq rare, aA ar at qez: wma afta: fer 
wefa, sreaaeg stara afa: fen wafai 7 at at 
sTara@ saTara stent fre wafa, srenaecq wrara 
srar feat wafa i) oa ar at garot srr gat: 
frat wafta, sreaaeca war gat: fra waka 1 
a ar et faqcen arama fad fad wate, arenaecag 
eaTaTa fae fet wafai a at att am: Hare 
sa fad nafa, arcaaca wrara sa fsa vafas 
a ar at aaea mia as fad wafa, sarcaacg 
ela an faa wafai a ar st Semi ware 
wsrat: faa wafa, areaaeg miata Sire: fsa 
waiai a aratt 2arat sam 2ar: faar wafa, 
acaAaeg wir Bar: faar wafal a at az 
qart wtaa wzwarfa fsa wuaira, stenaeg 
stata wart fsarfor waffai a at at aaeq 
wma aa faa wala, srenaca nam aa fsa 
wafat o areat ar sat ausq: sasdy Arc? 
fafasarfaasi ASA, seam ar et asia sacra 
wen faaraad ast fafaarn 4 i 


sa hovaca: na va are patyuh kamaya patih priyo bhavati, 
atmanas tu kamaya patih priyo bhavati: na va are jayayai 
kamaya jaya priya bhavati, Atmanas tu kamaya jaya priya 
bhavati; na va are pUtranam kamaya putrah priya bhavanti, 
atmanas tu kamaya putrah priya bhavanti; na va are vittasya 
kamaya vittam priyam bhavati, Atmanas tu kamaya vittam 
priyam bhavati; na va are brahmanah kamaya brahma priyam 


bhavati, Atmanas tu kamaya brahma priyam bhavati; na va are 
ksatrasya kamaya ksatram priyam bhavati atmanas tu kamaya 


ksatram priyam bhavati; na va are lokanam kamaya lokah priya 
bhavanti, atmanas tu kamaya lokah priya bhavanti; na va are 

devanam kamaya devah priya bhavanti, atmanas tu kamaya devah 

priya bhavanti; na va are bhutanam kamaya bhutani priyani bhavanti, 
atmanas tu kamaya bhatani priyani bhavanti; na va are sarvasya kamaya 
sarvam priyam bhavati, atmanas tu kamaya sarvam priyam bhavati; 
atma va are drastavyah Srotavyo mantavyo nididhyasitavyah: maitreyi 


atmano va are darSanena Sravanena matya vijnanenedam sarvam viditam II 5 Il 


He said : It is not for the sake of the husband, my dear, that he is loved, but for one's own sake that he is loved. It is not 
for the sake of the wife, my dear, that she is loved, but for one's own sake that she is loved. It is not for the sake of the 
sons, my dear, that they are loved, but for one's own sake that they are loved. It is not for the sake of wealth, my dear, 
that it is loved, but for ones' own sake that it is loved. It is not for the sake of the Brahmana, my dear, that he is loved, 
but for one's own sake that he is loved. It is not for the sake of the Ksatriya, my dear, that he is loved, but for one's own 
sake that he is loved. It is not for the sake of the worlds, my dear, that they are loved, but for one's own sake that they 
are loved. It is not for the sake of the gods, my dear, that they are loved, but for one's own sake that they are loved. It is 
not for the sake of the beings, my dear, that they are loved, but for one's own sake that they are loved. It is not for the 
sake of all, my dear, that all is loved, but for one's own sake that it is loved. The Self, my dear Maitreyi, should be realised 
- should be heard of, reflected on and meditated upon. By the realisation of the Self my dear, through hearing, reflection 


and meditation, all this is known. [Il-—IV—5] 1085 





b) Chandogya Upanishad : 
¢ Chapter6—1-3to6-1-6. 
e Uddalaka (father) — Svetaketu (Son). 
c) Mundak Upanishad : 
e Chapter1—1-3to2-—1-10 
e Shaunaka — Angiras (Guru). 
¢ Creation born out of Atma, product of Atma, non-different from Atma. 
¢ World — product of Brahman. 
¢ World —nondifferent from Brahman. 
¢ Brahman alone appearing as world. 
¢ Know Brahman, know world. 
¢ Can’t know world to know Brahman. 
e Eka easier, Aneka Vigyana tougher. 
¢ Use Ganesha method of Eka Pradakshina instead of Loka Pradakshina. 
Word Meaning : 
a) Pratigya Hanihi : 
¢ Vedic proposition will be sacrificed, not maintained. 
b) Anvaya Vyatirekena : 


¢ Only on basis of non-difference, non-separateness of everything from Brahman. 4086 


c) Shabebyaha : 


¢ Known through vedic statements. 
¢ There is no contradiction. In Chandogyo Upanishad, Akasha implied, implicitly. On 
Taittriya Upanishad explicitly mentioned. 


¢ Knowing one is knowing all (Omniscience). 








3 fold contradiction of Purva Pakshi 








ee ee 





Utpatti Virodha 


Krama Virodha 


Karana Virodha 








- Taittriya Upanishad talks 
of 5, Chandogya 
Upanishad 3. 

- Answered above. 





- Taittriya Upanishad — 34 
in creation. 

- Chandogya Upanishad — 
1$t in creation. 














- Source of agni is vayu or 
Brahman? 








Purva Pakshi : 








Resolved in 
Chapter 4 — 10** Adhikaranam 








e Sarva karyam does not have Absolute meaning — does not include Akasha, Vayu. 


Example : 


¢ Allstudents come here. 
¢ No calling Chennai population. 
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Example : 

¢ All went for Lunch. 

e Allinvited went for lunch, went for lunch. 
Advaitin : 

e Sarvam is relative Sarvam, not absolute. 

e It only says all products are known. 
Purva Pakshi : Example 

¢ Seeing milk + water together. 

¢ Water not product of Milk. 

¢ Perceive together because water is nonseparate from milk. 
Shankara : 


¢ If Akasha not product of Brahman, and existing with Brahman as Nityam, Upanishad 
will talk about Akasha + Brahman not Ekam Eva Advitiyam. 


Conclusion : 


¢ Sruti is Pramanam. 
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333. Sutra 7 : [Topic 61 — Sutra 223] 


a, § & 
atasra Aaa Tannishthasya mokshopadesat | 
(The Pradhana cannot be designated by the term Self) because Salvation is declared 
to one who is devoted to that Sat. [Il — III — 7] 


Purpose of Eka Desi : 
¢ To prove no contradiction in Sruti. Validate Veda but his method is wrong. 


Example : 
e W.rt. Body, we say Jiva is Born, travels from body to body. 


¢ Birth of Jiva is figurative, apparent, not real. 
e Birth of Jiva or Akasha not possible, Asambavat, being Nitya. 





3 Reasons in Sutra 3 by 
Purva Pakshi 


rr 























Prithvi, Jalam, Agni. 


Karana Asambavat Prag Abava Asambavat Sarvagatatvat 
- Akasha has no Karanam. - How to conceive of - Can conceive creation of 
- Param Anu Karanam of nothingness, emptiness, finite not all pervading 
absence of everything? infinite. 











- Prior nonexistence 
inconceivable. 
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e Vyasa refutes Karana Abavat in this Sutra. 

¢ Sva Pratipaksha Sat Pratipaksha Dosha. 

e Weakness of Argument proves and establishes opposite of 1%* Argument. 
e Every — Distinct object like fan, chair, Jalam is born, product. 

¢ Akasha distinct from other 4 Butas. 


e Neiyayikas quote Akasha as one of 9 Drivyams — 5 elements + Jiva + Kala + Atma + 
Manaha. 


e Therefore Akasha is Janyaha Born. 
Word Analysis : 
a) Yavat Vikaram — Avayavi : 
¢ All products are effects, Karyam. 
¢ Not one of 6 modifications. 
b) Tu: 
¢ To emphasise, exception. 
c) Vibhagaha : 
¢ Distinctly defined Vibaktaha. 
d) Loka Vatu : 


e Asseen in all objects in the world. 
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e Akasha is relative eternity not absolute eternity (Apekshika Nityatvam). 

¢ Space is substance with property of accommodation. 

¢ Conceive of Accommodation because you have objects to Accommodate. 
¢ Can there be accommodation required for absence of things. 


e Akasha Abasa is Accommodation Abava when things absent. Prior nonexistence can 
be conceptualised. 


e Experience daily Akasha Abava in sleep — Kala Nasti, Akasha Nasti, Padartha Na Santi. 
e Therefore space Abava is conceivable and experiencable. 
¢ Possibility of soace Abava mentioned in Shastra. 
Brihadaranyaka Upanishad : 
sa hovca: etad vai tad aksaram, gargi, brahmana abhivadanti, asthilam, 
ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, atamah, 


avayv anakasam, asangam, arasam, agandham, acaksuskam, asrotram, 


avak, amanah, atejaskam, apranam, amukham, amatram, anantaram, 


a ereatrfer wera li cll abahyam; na tad asnati kim cana, na tad asnati kas cana Il 8 Il 


He said : O Gargi, the knowers of Brahman say, this Immutable (brahman) is that. It is neither gross nor minute, neither 
short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air nor ether, unattached, neither 
savour nor odour, without eyes or ears, without the vocal organ or mind, non-luminous, without the vital force or 
mouth, not a measure, and without interior or exterior. It does not eat anything, nor is It eaten by anybody. [III — VIII — 8] 





¢ Brahmans description — in negative language — Asthulam, Alohitam, Anakasham... 
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¢ Brahman is free from all elements and properties of elements. 


¢ With Sruti, Yukti, Anubava in Sushupti, we can talk of Prag Abava — Nonexistence of 
Akasha. 


¢ If prior nonexistence is possible, origination is also possible. 
Science : 
¢ Before Big bang, can’t talk of space and time simultaneously. 


Argument No. 1: 


p haDess | Vedanta 





- Akasha Utpatti not possible. - Prior nonexistence, conceivable, 
experiencable. 


Argument No. 2: 


¢ Karanam for origination is not there. 
Shankara : 
¢ Problem for Nyaya theory of creation. 
¢ All products are assemblage, combination of constituent parts. 
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Constituent parts many. 

Bricks put together Wall 
Thread put together (One substance) Cloth 
Avayavi Avayavi 
Plural Singular 


Prithvi — Param Anu Prithvi 
Jalam — Param Anu Jalam 
Many fruits. Fruit Salad 


¢ Norule that in composite product all composite parts should belong to same specie. 





Shankara: 


¢ Wall / cloth / fruit salad exception. 


¢ Many composite items in creation with constituent parts belonging to different 
specie. 


¢ Example : Car, House, Body 

¢ According to Nyaya. 

¢ Body — Only Earth. 

e Fish— Only Water. 1093 


2"¢ Theory : 
e Many constituent parts produces effect. 


¢ Product not born only out of assemblage but also from modification of one material 


also. 
One cause 
Gold 


¢ Sajitiya Aneka Dravyam (creation by Assemblage) is only Partially applicable. 





Shankara: 


e Akasha’s pervasiveness and partlessness in relative knowable world only, not 
absolutely. 


e Akasha has form but difficult to conceive. 
¢ Akasha is only a product. 
Conclusion : 


e Akasha is born from Brahman. 
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334. 24 Adhikaranam 


Matarishva (Vayo) Adhikaranam — One Sutra 
Sutra 8 : [Topic 62 — Sutra 224] 


Uda ATARI CATRAT A: | Etena matarisva vyakhyatah | 


By this i.e., the foregoing explanation about Akasa being a product, (the fact of) air 





(also being an effect) is explained. [II — III — 8] 








Controversy 


Chandogya Upanishad Taittriya Upanishad 
| | 
Chapter6-—2-3: Chapter 2 — Section 1: 

- Vayu not mentioned as Born. - Vayu born out of Akasha. 












































Chandogya Upanishad : 


dead ae Si wsvaata aastisasa tast 
Cad ae Sr wsTarata aeqdisasta 
qatar ea St Strarfa Seq at 





Tadaiksata bahu syam prajayeyeti tattejo'srjata 





aiksata bahu syam prajayeyeti tadapo'srjara 





tasmadyatra kvaca socati svedate va 


purusastejasa eva tadadhyapo jayante II3 II 


That existence decided : ‘I shall be many. | shall be born.’ He then created fire. That fire also decided. ‘I shall be many. 


| shall be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he 
produces water. [6 — 2 — 3] 
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Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 





e Is Vayu born or not? 
e Use same sutras of 1 — 7 from 1°* Adhikaranam. 
Word Analysis : 
a) Etena: 
e By this. 
b) Matarishva : 
e Matari Akasha — Shvayate. 
¢ That moves in the Sky = Vayu. 
c) Vyakyataha : 


¢ Controversy is also resolved. 
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335. 34 Adhikaranam 
Asambavadi Adhikaranam — One Sutra 
Sutra 9 : [Topic 63 — Sutra 225] 


But there is no origin of that which is (i.e., Brahman), on account of the impossibility 
(of such an origin). [Il — Ill — 9] 





¢ Divertion Sutra — next should be Agni Srishti. 
Controversy : 

e |s Sat — Brahman, Karana Brahman also born? 
Answer : 

¢ Sat Brahman can’t be born. 

* Causeless cause of creation. 
7" Sutra : 


e Akasha born because it is distinct entity different from Vayu, Agni, etc (Vibhaktatvat). 


- Chetanam - Jadam 


- Atma distinct - Anatma 
- |Isit also born? 
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Controversy 


er 






































Chandogya Upanishad Taittriya Upanishad 
| | 
Chapter6-—2-1: Chapter 2 — Section 7: 
- Sat eva soumya... . — - Asat va idam agre.... 
- Sat Brahman was there in beginning - Sat was born from nonexistence. 
itself, not created entity. - Origination of Brahman? 
- From Sat Brahman, everything came. 











Chandogya Upanishad : 


wag Siraann FATS a HAA Sasa i Sadeva somyedamagra asidekamevadvitiyam; 
as FATSCa a- qa artieannafedisa Taddhaika ahurasadevedamagra asidekamevadavitiyam 
aqeqiaa: asada ii e ii tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 


existence emerged. [6 — 2-1] 





Taittriya Upanishad : 
AMAslT say ATS |\aat a aeaTaa asadva idamagra asit, tato vai sadajayata, 
TeTATA FAAAHHeT | tadatmanagm svayamakuruta, 


TTA ahaa eta uu tasmattatsukrtamucyata iti II 111 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VIl — 1] 1098 





Eka Desi : 

¢ Satis born. 
3 Arguments of Purva Pakshi : 
a) Akashavatu : 


¢ We supplied and added origination of Akasha, Sruti did not mention. Same way we 
add Sat Brahman origination. 


b) Vibaktatvat : (Distinctness) 


¢ Akasha distinct entity from other elements. Hence born. 


- Drk - Drishyam 


- Chetanam - Achetanam, Maya, 5 elements, 
Sthula, Sukshma Shariram. 





c) All Karanams — Karyams : 
e Akasha, Vayu, Agni, Jalam, Prithvi, Oshadaya. 
e Karanams and Karyams. 
3 Reasons to establish non-origination of Brahman : 
a) Karana Asambavat : 
¢ What can be Karanam of Sat? 
e Nasti Satyetu — Kam Sada? 1099 








2 Possibilities of Sat Origin | 


_—————————————— es 











- Existence itself - Nonexistence 
- Need not be born, already there. - Can’t be born. 
- Existence can’t be destination of anyone. - From nothing, nothing alone 
- Nonexistent entity, can’t have goal of can be born. 
existence. - Katham Asataha Sat Jayate? 




















Shankara offers 34 possibility : 


Gold - Specific name and form 
Brahman is Samanya Sat without NV 


name and form. Ring 
General existence without any name 
and form is Brahman. 





How do you know Brahman is Samanya Satta? 
a) Karana Abavat : Sruti 
Chandogya Upanishad : 
weg eraeaan saereanAarfadhas 1 Sadeva somyedamagra asidekamevadvitiyam; 


aSn sTgtaee- Fann srpenAarfeds Taddhaika ahurasadevedamagra asidekamevadvitiyam 
aeqieaa: asada il eg ili tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2-1] 1100 





e Upanishad negates Sajatiya, Vijatiya, Svagata Bheda and says Brahman is general 
existence. 


e Viseshana Satta, existence alone can be born. 

¢ Karana Abavat — No origination of Brahman. 
b) Srutehe : 

¢ Brahman is not born out of anything. 


¢ Brahman has no cause to be born. 


(i) Svetasvataro Upanishad : 


4 atq atagq afactta ale a afrar aq q qa tory | na tasya kascit patir asti loke na cesita naiva ca tasya lingam | 
a HIT atonfaqifaat q We aHlarsttad aq arfaq: eal sa karanam karanadhipadhipo na casya kascij janita na cadhipah II 9 Il 


No one in the world is His master, no has anybody any control over Him. There is no sign by which He can be inferred. 
He is the cause of all, and the ruler of individual souls. He has no parent, nor is there any one who is His lord. 
[Chapter 6 — Verse 9] 





(ii) Katho Upanishad : 
qT Tad EUG aT fray Ta aaa qq aad | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 
at fret: aaa st PEALE qT Fad FATT MAT orl Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 II 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I-III —18] 
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(iii) Katho Upanishad : 


AIT Tae ars ats = z T T AqaTTesal aaa Anyatra dharmad-anyatra-dharmat anyantra-smat krta-krtat, 
AAA YaST YATSST aca dae lla? Anyatra bhutac-ca bhavyac-ca yat-tat pasyasi tad vada II 14 Il 


Naciketas said : “That which thou seest as other than virtue and vice — as right and ‘unright’, as other than cause and 
effect, as other than the past and future — tell me that.” [I — Il — 14] 





¢ Kruta—Akruta means — Brahman is not a product of anything. 
¢ If Brahman is Karyam, it will be subject to destruction. 
¢ What has origination will have destruction. 
e Atma is negator of everything. 
e Atma remains after negating everything. 
¢ If Atma is also negated, who will talk about absence of Atma. 
e This sutra negates Purva Pakshi + Ekadesi Matam. 
Word Meaning : 
a) Tu: 
¢ However, Brahman is different from Pancha Butas. 
b) Sataha : 
¢ Akasha and Brahman are close. 


e Akasha has Utpatti, Brahman has no origination. 
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c) Asambavaha : 
¢ Sat Brahman has no origination. 
d) Anupapattehe : 
e Since, it is not possible, illogical. 
¢ Karana Asambavat — Srutehe. 
Purva Pakshi — Refutation : 
a) Chandogya Upanishad : 
¢ Sat— Brahman alone was there in beginning. Therefore Sat not born. 
b) Taittriya Upanishad : 


waar sa asta iaar q aes asadva idamagra asit, tato vai sadajayata, 
qelata Cd4Hhed | tadatmanagm svayamakuruta, 


Tear ha gear eta an tasmattatsukrtamucyata iti I111I 


In the beginning was verily this non-existence. From that the existent was born. That created Itself by itself. Therefore, it 
is called the self-made or the well made. [Il — VIl — 1] 





c) Brihadaranyaka Upanishad : 
¢ Chapter 1-2" Brahmanam 
e Asat— Eva idam agre asit. 


¢ Ghata Bashyam. 
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Manifest universe Unmanifest 


Visesha Satta - Cause 
- Unmanifest butter in milk, oil in seed, 
energy in sun — useless. 





¢ Here Shastra focuses on Sat — as manifest universe. 
¢ Sruti not talking about origination of existence but origination of manifest universe. 
¢ Therefore no contradiction in Sruti. 
3 Arguments of Eka Desi : 
a) Akashavatu : 
e Akasha utpatti supplied by us, not in Sruti. 
e Similarly can’t we supply Brahmans origination? 
Shankara : 
e For Eka Vigyanena Sarva Vigyanam, had to supply origination of Akasha. 
¢ Brahman’s origination can’t and need not be supplied. 
b) Vibaktatvat : 


¢ Distinct entity unlike other items in creation. 
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Shankara : 
e Initially we discuss Atma — Anatma Bheda, Viveka. 
e Then we introduce 2 orders of reality like waking and dream. 
¢ Atma and Universe. 
¢ Difference is a form of relationship. 
3 Levels of Understanding : 
a) lam Chaitanyam different from all. 
b) lam Cause of all. 
c) lamall. 
e | am consciousness, world is matter. World is product of Consciousness. 
¢ There is no matter different from consciousness. 


Brihadaranyaka Upanishad : 


> Ff a QUST SHTATCHA sal az, ast a qzrat- brahma tam paradad yo'nyatratmano brahma veda. 
USS TAMA! eI az, warned OUa SATAY ksatram tam paradad yo'nyatratmanah ksatram veda. 
BrHTaAg, aaredt quigatseaacaat dara, azar lokas tam paradur yo'nyatratmano lokan veda. devas tam 


paradur yo'nyatratmano devan veda. bhitani tam paradur 


a qugaiseasrean wari aa, aa a qarertset- 
ATCHA: aa ag 5 Lo Fa, xg GAT , a BTRT:, wm yo'nyatratmano sarvarh veda. idam brahma, idam ksatram, 
2a, eariat arta, ta ATAATCAT ll & Ul ime lokah, ime devah, imami bhitani, idarn sarvam, yad ayam atma II 6 II 


yo'nyatratmano bhitani veda. sarvam tam paradad 





The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who knows him as different 
from the Self. The worlds oust one who knows them as different from the Self. The gods oust one who knows them as 


different from the Self. The beings oust one who knows them as different from the Self. All ousts one who knows it as 
different from the Self. This Brahmana, this Ksatriya, these worlds, these gods, these beings, and this all are the Self. 
[l-IV-6] 





¢ Atma-—Anatma 
Not different to talk about origination 
¢ Brahman — World 
¢ Vibaktatvam nasti. 
e Sat Brahman is causeless cause. 
¢ Mula Karanam Brahman not a Karyam. 
e Avastha Dosha. 


Mandukya Upanishad : 


oa favre 7 aaa TBI aT 4a aidan: | Na nirodho na cotpattir-na baddho na ca sadhakah | 
4 gag y Hm TAIT q<ATAaI Wesel na mumuksur-na vai mukta ityesa paramarthata II 32 II 


There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [ll — K — 32] 





e If Brahman is Karyam. 
¢ Many logical problems — Ghatavatu.... 


¢ Ultimate Brahman not Karanam or Karyam also. 
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¢ How did the world come? 
o Who said the world came? 
o Ihave a feeling, its your confusion. 
o Remove confusion. 
¢ Na Nirodha, Chopattihi... 
Mandukya Upanishad : 


a val aaeraar ofa: aati seq a faga ] na kascij-jayate jivah sambhavo-'sya na vidyate | 
CaaS TT aa qa faraa Waa nl ecll etat-tad-uttamam satyam yatra kincin-na jayate II 48 II 


No Jiva — the ego-centric separative creatures — is ever born. There does not exist any cause (which can produce them as 
its effect). This (Brahman) is that highest Truth where nothing is ever born. [Ill — K — 48] 





Conclusion : 


e Brahman is Karana Karya Vilakshanam. 
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336. 4th Adhikaranam 


Tejo’dhikaranam — One Sutra 


Sutra 10 : [Topic 64 — Sutra 226 





Tejo’tah tatha hyaha | 





Fire (is produced) from this (i.e., air), so verily (declares the Sruti). [Il — III — 10] 


Buta Boktru Srishti Sruti Virodha Adhyaya. 








Controversy 


Chandogya Upanishad Taittriya Upanishad 


| | 
- Chapter 2 — Section 1 
- Agni = Vayu Karyam 


























- Chapter6-—2-3 
- Agni= Brahma Karyam 

















Chandogya Upanishad : 





dead Se Sr wstaata aasiisasrd aast 
tad ae Sr wsTaata aedisasta 
Tatas +o A Strata <s4eq at 


QSqeIst at Ue Ae SITS so'B 


Tadaiksata bahu syam prajayeyeti tattejo'srjata 





aiksata bahu syam prajayeyeti tadapo'srjara 





tasmadyatra kvaca socati svedate va 





purusastejasa eva tadadhyapo jayante II3 II 


That existence decided : ‘I shall be many. | shall be born.’ He then created fire. That fire also decided. ‘I shall be many. 


| shall be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he 
produces water. [6 — 2 — 3] 








Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 


akasadvayuh, vayoragnih, agnerapah, 


adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah Ii2 II 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 





¢ Parentage not clear — Vayu or Brahman? 
¢ Eka Desi: 
Agni is Brahma Karyam. 
a) Taittriya Upanishad : 


tagmbhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


sa tapastaptva [12 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, 
these beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to 
know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 — 1 — 2] 





b) Kaivalya Upanishad + Mundak Upanishad : 
Waeasad WM Aa: Adesso a1 etasmajjdyate prano manah sarvendriyani ca | 





dW ageaitena: grat fasaeq aR 2% Ul kham vayurjyotirapah prthivi visvasya dharini || 151! 


From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the wind (Vayu), the fire 
(Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [Verse 15] & [Il —1- 3] 1109 


c) Taittriya Upanishad : 


atsmlaaa | qe err waraate 1a aatsaaa | so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata, 
a aaa | Sa aaa \ ated fart | Sa tapastaptva idagm sarvamasrjata yadidam kinca, 


acsear | Tears fase | tatsrastva tadevanupravisat, 
tadanupravisya sacca tyaccabhavat, 
aqeq wfasa | aeq Searsac | nies a 
; ; : ; niruktam canirukatam ca, nilayanam canilayanam ca 
fA +c aTts +a AT I fa ws ata a 4 vijnanam cavijnanam ca, 
fase attests 4 1 ao Aa 4 Aaa | satyam canrtam ca satyamabhavat, 


afte fears | aasamaease yadidam kinca, tatsatyamityacaksate, 
qeay yatta Nata su tadapyesa sloko bhavati I13 Il 


He desired, “ | shall become many and be born. He performed tapas; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it, He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and 
all this whatsoever that exists. Therefore, it is called Existence. In this sense, there is the following Vaidika verse.” [Il — VI —3] 





¢ Idagum sarvam asrijata. 


¢ Only if everything is accepted as Brahma karyam, then only Brahma Vigyanena Sarva 
Vigyanam Bavati. 


¢ How Eka desi explains? Through grammar — Vayo vai agni. 

¢ Panchami Vibakti used — 5" Case Apadana Panchami — from, after Vayu... Agni born. 
¢ After 15t Child, 2°4 Child born not out of 1°t child. 

° Out of Parent, after 15t Child, 2"? Child born... 


¢ Yatho va imani... means agni born out of Brahman. 
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Shankara : 1% Argument 
e Agni born out of Vayu. 
Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 





e Agni born out of Vayu sruti statement will become invalid, meanaingless. 
Eka Desi: 


¢ Sruti statement Kaivalyo Upanishad + Mundak Upanishad will become invalid, 
meaningless. 


Shankara : 
e Sruti does not say directly. 
¢ Some born directly, some indirectly. 
¢ Agni immediately born out of Vayu. 
e Ultimately Agni born out of Brahman only. 
e¢ Agni—Sakshat Brahma Karyam. 


¢ Weare born out of our Parents — directly, indirectly. Out of Prithvi, Agni, Jalam, Vayu, 
Akasha, Brahman. 4111 


Gita: 


agarTaaAle: AA Ted TH TA: | 
He 2 HASATAT Ay TTS Th 0.4 | 


MET THAT TRA aT TAT SAT: | 
Hated ATA HATA AT Ta FUPTTUT: || Go.y | 





Lord says, “The capacity to understand (intellect), 
knowledge, freedom from delusion, forgiveness, 
truthfulness, self-restraint, calmness, happiness, pain, 
existence, non-existence, fear, and also fearlessness, and 
further,” [Chapter 10 — Verse 4] 


Lord says, “Non-injury, equanimity, contentment, 
austerity, charity, fame, ill-fame — these many different 
kinds of “Qualities of beings” arise from Me alone”. 
[Chapter 10 — Verse 5] 


¢ From me, Jagat Karanam Brahman, varieties of emotions — Bavaha in Antahkaranam 


are born. 


e Antahkaranam from Panchabuta, Ishvara. 


¢ Smriti, Jaanam, Apohanam from Ishvara / Brahman. 








Karanam 











———— 





Sakshat 








- Vayor — Agni 
- Direct cause 











Parampara 








- Brahman 
- Indirect cause 
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24 Argument of Eka Desi : 


e Eka Vigyanena Sarva Vigyanam. 


Shankara: 


e Everything should be Brahma Karyam for Eka Vigyanena. 


e Only Akasha — direct product of Brahman. 


Example : 








In empty stomach how many idlis can | 


eat? 








_— =a 





Only One 








After that it is not empty stomach 








Sakshat 

















34 Argument of Eka Desi: 


¢ What is grammatically correct? 


Parampara 














Agni Born 








———— —— 





Out of Vayu 








After Vayu 








- Conveys meaning directly 
- Vachyartha, Powerful. 

















- Conveys meaning slowly 
- Lakshyartha, secondary. 
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Shankara : 
Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah II 2 Il 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 





¢ Atmanaha-— Panchami Vibakti — 5‘. case out of, from — not after. 
e From Atma, Akasha born Apadana Panchami. 
e After Earth, herbs, food born not out of. 


Chandogya Upanishad : 
e Agni indirectly born out of Brahman — Parampara Karyatvam. 
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337. 5th Adhikaranam 
Abadhikaranam — One Sutra 
Sutra 11 : [Topic 65 — Sutra 227] 





Water (is produced from fire). [Il — Ill — 11] 
































Controversy 
Mundak Upanishad Taittriya Upanishad 
Chapter 2-1-3: Chapter 2 — Section 1: 
- Jalam — born out of Brahman. - Jalam born out of fire. 




















Mundak Upanishad : 


Vasa WUT Fe: Aat-Sarror aq | Etasmaj-jayate prano manah sarvendriyani ca | 
Td asada: raat Tasyey UINUT I 3il kham vayur-jyotir-apah prthivi visvasya dharini II 3 Il 
4 : 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





1115 


Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah I12 II 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 








3 Reasons — Eka Desi 


——_—_}—_____ 


Sarvam Brahma Karyam Pratingya Hanihi Agnehe Urdvam Apaha 





























Shankara: 


e  Sruti says “Agnehe Apaha”. 
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338. 6th Adhikaranam 
Prithvi Adhikaranam — One Sutra 


Sutra 12: vee 66 — Sutra 228] 


The earth (is meant by the word ‘Anna’) because of the subject matter, colour and 
other Sruti texts. [Il — Ill -— 12] 


Controversy 


Taittriya Upanishad 





















































Chandogya Upanishad 
| 
Chapter6-—2-4: Chapter 2 — Section 1: 
- Brahman creates Agni, water and - Annam born out of Prithvi. 
atman. 
Chandogya Upanishad : 
Ta apa aiksanta bahvyah syama prajayemahiti ta 


at Ta Gad Sat: STH Gsresettfa ar 
; annamasrjanta tasmadyatra kvaca varsati tadeva bhuyisthamannam 





Bangs Aaa aa a anfa aca ufaend 
bhavatyadbhya eva tadadhyannadyam jayate II 4 Il 


qaqa Va detatal stad x 
| shall be many. | shall be born. That water then created food. This is why whenever and whereever 


That water decided : 
there is rain, at once food grows in great abundance. It is from water that food is produced. [6 — 2 — 4] 





Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah I12 II 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 








2 reasons of Eka Desi 


— 


Artatvat Mukhya Vakhya Seshat 


- By Strength of later 





























- Take primary meaning. 





























- Jalam is Karanam of Food. statements. 
- Balavatu | 
Where 
Rain No rain 





Food Drought 
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Shankara : 
¢ From Jalam, Prithvi alone is born. 


e Annam here not food says Vyasa. 
































Vyasa 
Vachyartha Lakshyartha 
| | 
- Mukhya Artha - Annam = Earth not food 
- Food 




















Reasons : 
a) Context of Pancha Butas here Vayu + Akasha implied. 


b) Chandogya Upanishad : 





qead ae Sn ostereifa aastisessa aaa Tadaiksata bahu syam prajayeyeti tattejo'srjata 
Cad ae Sr asteaata aeuqissa aiksata bahu syam prajayeyeti tadapo'srjara 
qaTaaa oat Ts Strata Sateq at tasmadyatra kvaca socati svedate va 








Sy ees st wat qesarra Stress 3 purusastejasa eva tadadhyapo jayante II 3 Il 


That existence decided : ‘I shall be many. | shall be born.’ He then created fire. That fire also decided. ‘I shall be many. 
| shall be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he 
produces water. [6 — 2 — 3] 
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| ene | Rohitaha | Red 
| inh 
Shukla 3 colours in errent 
in all products 






































Sun 
Morning Sun Midday Sun Black spots in centre or in 
| | flame where wick is there 
- Red - White, Shuklam 
- Incandescent 











c) Shabdavantebyaha : 
e Other Sruti statements = Prithvi alone. 
¢ Born out of water not Annam. 


Brihadaranyaka Upanishad : 


ATa aT oth: ; aaeai RI ASHI UCAS AT | apo va arkah. tad yad apam Sara asit, tat samahanyata, 
aT gfyeaad ; ASTANA ; ACT Aieacy ATET sa prithivy abhavat, tasyam asramyat. tasya Srantasya 


ast Tat facadarhi: lari taptasya tejo raso niravartatagnih II 2 Il 


Water is Arka. What was there (like) froth on the water was solidified and became this earth. When that was produced, 
he was tired. While he was (thus) tired and distressed, his essence, or lustre, came forth. This was Fire. [I — II — 2] 1120 











Eka Desi Refutation 








_——— 





Take Primary meaning 


Shankara: 
- Does not fit context — Adhikara 
- Contextually fits Prithvi. 

















Purva Pakshi refutation : 


e Why veda creates confusion? 


Annam out of Jalam, or Prithvi out of Jalam. 


Shankara : 
¢ We interpret veda not question veda. 
¢ Veda is Pramanam like constitution. 
Word Analysis : 
a) Prithvi Adhikara : 





Vakyaseshat 











- Wherever rain — food 
- Take Lakshyartha — Rains 
produce plants. 
Shankara : 
- We both take Lakshyartha — 
context fits mine. 








e Earth only meant in Chandogya Upanishad — Chapter 6 — 2 — 4. 
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Chandogya Upanishad : 
al wara ward aaa: ease usraseifa at Ta apa aiksanta bahvyah syama prajayemahiti ta 
Wangs aaa gat a aufa aqea afasyna annamasrjanta tasmadyatra kvaca varsati tadeva bhuyisthamannam 
bhavatyadbhya eva tadadhyannadyam jayate II 4 Il 








qaetal Va deetatal Sad x 


That water decided : | shall be many. | shall be born. That water then created food. This is why whenever and whereever 


there is rain, at once food grows in great abundance. It is from water that food is produced. [6 — 2 — 4] 





b) Adhikara Rupa Shabdarantebyaha : 
Because of context, colour and Sruti Statements, Prithvi alone is born out of Jalam. 


Pancha Buta Srishti over. 


Conclusion : 
Taittriya Upanishad Chapter 2 — Section 1 is correct. 






































Brahman 
| 
Creates — 5 Elements 
Directly Indirectly 
| | 
Akasha Vayu, Agni, Apaha, Prithvi 




















¢ Brahman is Sarva Upadana Karanam — material cause of all 5 elements. 


Eka Vigyanena Sarva Vigyanam Vedic Pratingya valid. 
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7* Adhikaranam 
Tadabhidhyanadhikaranam 
Sutra 13 : [Topic 67 — Sutra 229] 


aatwearated Ff atsstd A: 1 Tadabhidhyanadeva tu tallingat sah | 


339. 


But on account of the indicating mark supplied by their reflecting, i.e., by the 
reflection attributed to the elements, He (i.e., the Lord is the creative principle 
abiding within the elements). [Il — Ill — 13] 





e What about intelligent cause of 5 elements? 
e Saguna Brahman -— Ishvara is he intelligent cause (Nimitta Karanam) or not? 
































Purva Pakshi 
ee 
Chandogya Upanishad Taittriya Upanishad Mundak Upanishad 
| | 
Chapter6-2-3&4 Chapter 2 — Section 6: Chapter1-1-9 : 
- So’kamyata idagum.... [2-6-3] - Tapas defined as 
- Maya Sahita Brahman — Jnanam yas Sarvasya 
- By ene tapas, Sankalpa desired and willed, creation Sarva Vittu. 
Shakti, by mere was born to fulfill Karma 
awareness of Jivas Punya Phalams of Jiva. 
papa karmas Ishvara - Ishvara — Sarva Nimitta 
projects universe. Karanam. 
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Chandogya Upanishad : 


aoa TS Sa asTaatrat adastisastad aast Tadaiksata bahu syam prajayeyeti tattejo'srjata 
wad ae So1 gsTaatra ad =U SHsStd aiksata bahu syam prajayeyeti tadapo'srjara 
aSstaas aga oa strata Laedqd al tasmadyatra kvaca socati svedate va 
aqSqeast at wet qesarar SITaI-aq 3 purusastejasa eva tadadhyapo jayante II3 II 





That existence decided : ‘I shall be many. | shall be born.’ He then created fire. That fire also decided. ‘I shall be many. | 
shall be born.’ Then fire produced water. That is why whenever or wherever a person mourns or perspires, he produces 
water. [6 — 2 — 3] 

Ta apa aiksanta bahvyah syama prajayemahiti ta 

annamasrjanta tasmadyatra kvaca varsati tadeva bhuyisthamannam 


bhavatyadbhya eva tadadhyannadyam jayate II 4 Il 


That water decided : | shall be many. | shall be born. That water then created food. This is why whenever and whereever 
there is rain, at once food grows in great abundance. It is from water that food is produced. [6 — 2 — 4] 





Taittriya Upanishad : 


atsmraaad | qe ear wataate 1a aatsaaa so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata, 
a aaa | 8a aaa |\ ated farst | Sa tapastaptva idagm sarvamasrjata yadidam kinca, 
acaqear | acatsquttaye tatsrastva tadevanupravisat, 

tadanupravisya sacca tyaccabhavat, 
aed wfasa | aes aearvac | divas i 


niruktam canirukatam ca, nilayanam canilayanam ca 


faved atfaeed 4 i faaaae arfaaas = Wiha celebs te 

fasta atfasta 4 1 ae aat a aad | satyam canrtam ca satyamabhavat, 
ates fears tamara yadidam kinca, tatsatyamityacaksate, 
aeary yettat Hata zi tadapyesa sloko bhavati II 3 Il 





He desired, “ | shall become many and be born. He performed tapas; having performed tapas, He created all this 
whatsoever (we perceive). Having created it, He entered into it. Having entered it, He became the manifest and the 


unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and 
all this whatsoever that exists. Therefore, it is called Existence. In this sense, there is the following Vaidika verse.” [Il — VI —3] 





Mundak Upanishad : 


Yah sarvajnah sarva-vid yasya jnana-mayam tapah | 


Tasmad-etad brahma nama rupam-annam Ca jayate II 9 II 


From the Brahman (the Supreme Reality) — who not only is aware of the total happenings in the world but is equally in 
the know of all the details of happenings every minute, whose very thought is of the nature of Knowledge — are all these 












































produced : the Creator, names and forms, and nourishment for all. [| — 1-9] 
Brahman 
Jiva = Brahman + Avidya Ishvara = Brahman + Maya 
- Karana Shariram - Karana Prapancha 
- Individual Punaya Papam. - Total Punya papam 
Dakshinamurthy Stotram : 
- Maya Viva... [Verse 2] 
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Dakshinamurthy Stotram : 


aaeiseaARaSsHwy aaTiaG Wssafataned Tet: Biijasya- Antar-Iva-Angkuro Jagad/ t)-Idam Praangga-Nirvikalpam Punah 
Are tewderaahaar Rear I Maayaa-Kalpita-Desha-Kaala-Kalanaa Vaicitrya-Citri-Krtam | 

wArordta fasestaeare Aerapia a: aes Maayaavi-Iva Vijrmbhayaty-Api Mahaa-Yogi-Iva Yah Sve/a-I cchayaa 
aeat area aA 3G Meera Wil Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | | 2| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence)This 
World is Like a Sprout of a Seed Within which transforms what is Changeless state Before, appear Again as Space and 
Time, and endless Varieties of Pictures over it; all due to the Creation of Maya, This Unfolding of the World (from the 
Seed) which is Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. a 
Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding of the world when He comes 
out of Samadhi), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His 
Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 2] 





Upanishad does mischief : 
¢ Brahman visualised and created fire. 
¢ Brahman = Intelligent cause because it visualised (clue — refer Ikshaadi Adhikaranam). 
e Intelligent Cause for Akasha is Brahman. 
¢ Intelligent cause for Vayu is Akasha and so on. 
¢ For Prithvi Srishti Jalam visualised. 
Eka Desi : 
¢ Brahman is Buta Karanam. 


¢ Buta Devatas inside the Butas are Nimitta Karanam. 1126 


¢ Agni element is Jadam. 
¢ Agni Devata is Chetanam. 
Siddantin : 
e Antaryami Ishvara is Nimitta Karanam. 
e Saguna Brahma alone is creator and visualiser of 5 elements. 
e Ishvara present even in 5 elements. 
Gita : 


Sat: Taya Cassatt Favofa 


The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power, to revolve, as if 
mounted on a machine. [Chapter 18 — Verse 61] 


WAAAY AAS SA ATAAT | $c.62 I 





¢ Agni Antaryami Buta Ishvara visualised not Agni Devata, or Varuna Devata. 


¢ Brihadaranyaka Upanishad : 3 Chapter — 7° Brahmanam. 











3 Factors - Agni 


a 

















Visible Invisible Invisible 
- Agni - Agni Devata - Antaryami Ishvara 
- Jadam - Chetanam - Chetanam 




















itee 











3 Factors — Jiva - Individual 








-———— ees 





Sthula Shariram Jadam 


Sukshma Chetana Shariram 


Antaryami Chetana Ishvara 

















- Burnt - Jiva Vyashti - Chetanam 
- Sentient - Invisible 
- Invisible 














Dva Suparna... 








Mundak Upanishad : 


| IWl-l-—1 





Agni Devata 








Antaryami 

















- Exhalted Jiva with Punyam 
- Chief minister status 











- Agner Antaha 
- Can’t be known by Agni 
Devata. 
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Mundak Upanishad : 


el aout aga AGI War gat UnNgeastid | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
AagNT: TAS SSRIS AST SAPTIATHSMT | 21 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





¢ Agni Devata not Nimitta Karanam. 
¢ Alpagya —karya buta, not visualiser. 
¢ Ishvara is visualiser (Maya Sahitam Brahma). 
¢ Neither Agni Shariram or Agni Devata knows Ishvara. 
¢ Bheda mentioned — Halwa for Visishta Advaitin. 
¢ We focus on Tat Tvam Asi, Abheda. 
Word Analysis : 
a) Tu Saha Eva: 


e Indeed, Parameshwara or Saguna Brahman alone creates everything is implied 
meaning. 


b) Tad Abi Dhyanat : 
e By visualising the products as Nimitta Karanam of creation. 
c) Tu: 


e¢ Unlike Purva Pakshi statement Ishvara alone creator of everything. 1129 





d) Tal Lingat : 
¢ Tatu — Lingaat 
VL 
Saguna Ishvara has Vedic references. 
Brihadaranyaka Upanishad : 


a gfasat fas gfeear Aract:, aq oferat a aa, yah prthivyam tisthan prthivya antarah, yam prthivi na veda, 
Tey gierat MUA, q: giereiaeact anata, aya yasya prthivi Sariram, yah prthivim antaro yamayati, 


BCAA AAT: van esa ta atmantaryamy amrtah II 3 Il 


He who inhabits the earth but is within it, whom the earth does not know, whose body is the earth, and who controls 
the earth from within, is the Internal Ruler your own immortal self. [Ill — Vil — 3] 





e Antaryami located in 5 elements visualises creation for each subsequent stage. 
Eka Desi Refutation : 











Which part of Agni visualises? 


———__—_—_}_______ 



































Achetana Part Chetana Devata part Antaryami 
| | | 
- Can’t visualise - Alpagyatvat Mundak Upanishad : 
- Ignorant Jiva - Sarvagya sarvavitu..[I-I-9] 
- Do not know creation, no Gita: - 
Chapter 10—Verse2 4139 





Mundak Upanishad : 


Yah sarvajnah sarva-vid yasya jnana-mayam tapah | 


Tasmad-etad brahma nama rupam-annam Ca jayate II 9 II 


From the Brahman (the Supreme Reality) — who not only is aware of the total happenings in the world but is equally in 
the know of all the details of happenings every minute, whose very thought is of the nature of Knowledge — are all these 
produced : the Creator, names and forms, and nourishment for all. [| — 1-9] 





Gita: 


a H fae: QT: wud a HEU: | Lord says, “Neither the host of gods, nor the great Rishis 


yeartete zaTat Feat a aay: 1 90.2 Nl know My origin; for, in every way, | am the source of all 


the Devas and the Rishis”. [Chapter 10 — Verse 2] 
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sth Adhikaranam 


Viparyayadhikaranam 


340. 


Sutra 14 : [Topic 68 — Sutra 230] 


faadaur qd Wasa: SATA a | Viparyayena tu kramo’tah upapadyate cha | 


The order (in which the elements are indeed withdrawn into Brahman during Pralaya 


or dissolution) is the reverse of that (i.e., the order in which they are created) and this 


is reasonable. [Il — Ill — 14] 





Flow of Discussion: 


a) All5 elements born out of Brahman which is both Material Cause + Intelligent Cause. 


b) Krama Srishti = 5 elements not created simultaneously but in gradation. 





Controversy 


Is there Krama in dissolution / Pralayam 


De 


Purva Pakshi Vyasa 
- No Krama - Reverse Krama in dissolution 
- Simultaneous dissolution. - Gradual process 

- Prithvi —Jalam — Agni 


Vayu — Akasha - Brahman 
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¢ Viprati Krama — logical. 
e If resolution in same order of srishti, Akasha will resolve into Brahman first. 
e Vayu will continue for sometime. 
¢ Karyam can’t exist in absence of Karana Amsha. 
e Karana Nashe, Karya Nashaha. 
e Vayu resolves into Akasha, Akasha can continue logically. 
Smriti Pramanam : 
¢ Mahabharatha — Chapter 12 — 339-29. 
e Jagat Pratishte deva rishi, Jagat Pratishta Devarte Rishi Praleeyante. 
e Earth resolves into water. 
Word Analysis : 
a) Tu: 
¢ On the other hand, however, during Pralayam. 
b) Kramaha : 
¢ The order of resolution. 
c) Viparyaya Ataha : 
¢ Order of Laya Krama is contrary to this, reverse order of Srishti. 
d) Upapathye Cha : 
¢ Logical to Assume — Prithvi can’t survive without Jalam. This Laya Krama is incidental 
topic. 
Main Topic : 
¢  Srishti Krama. 
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341. 9th Adhikaranam 
Antaravijnanadhikaranam 


Sutra 15 : [Topic 69 — Sutra 231] 


Antara vijnanamanasi kramena tallingaditi chet na aviseshat | 


If it be said that between (Brahman and the elements) the intellect and the mind (are 
mentioned, and that therefore their origination and re-absorption are to be placed) 
somewhere in the series on account of their being inferential signs (whereby the 
order of the creation of the elements is broken), we say, not so on account of the non- 
difference (of the intellect and the mind from the elements). [II — III — 15] 





¢ Origination of organs of body, Karma Indriyas — Prana, Manaha. 


Purva Pakshi : 








| Drop Vedas - Confusing 


——_— 


Mundak Upanishad Taittriya Upanishad 


Chapter2-1-2: 
- 5 Elements from Brahman 
- Vyasa 1134 























Chapter 2-1-3: 
- From Paramatma Prana, Manaha, 
(Jnana + Karma Indriyas) Then 5 
elements. 




















Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 


akasadvayuh, vayoragnih, agnerapah, 


adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah I2I1I 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1-2] 





Kaivalya Upanishad & Mundak Upanishad : 


CaaS MON AA: Garesaer a etasmajjayate prano manah sarvendriyani ca | 
qd ageaiterra: grat fasqeq aR W 2 Ul kham vayurjyotirapah prthivi visvasya dharini || 151 


From Him are born the Prana (life), the mind (Antahkarana), all the organs, the sky (Akasa), the wind (Vayu), the fire 
(Jyotih), the water (Apah) and the earth (Prthivi) which supports all. [Verse 15] & [Il—1- 3] 


e 1% Karana Utpatti 





e 29¢d_5 elements. 
Ekadesi: 


¢ Borrows sense organs in Taittriya Upanishad like you borrow Akasha, Vayu in 
Chandogya Upanishad. 





2 portion of Sutra 


| 


Purva Pakshi Siddantin 
| | 
Upto Tal Lingaat Iti Chenna Aviseshat 
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- Bautikam 


- Products 
- Elemental born after elements 





What is order of creation of organs? 


Aviseshat : 





¢ No difference in order of Karana Srishti and Buta Srishti. 


Chandogya Upanishad : 


Annamayam hi somya mana apomayah pranastejomayi 


vagiti bhuya eva ma bhagavanvijnapayatviti 


tatha somyeti hovaca II 4 Il 





O Somya, the mind is nourished by food, prana by water, and speech by fire. [Svetaketu then said], Sir, will you please 





explain this to me again? Yes Somya, | will explain again, replied his father. [6 —5 — 4] 


¢ 3 elements maintain and nourish Karanams in Body. 


Drink water to survive, fast 15 days — mind weakens with no food. 
Word Analysis : 


a) Antara: 
¢ Between Brahman and Akasha (In Taittriya Upanishad). 
¢ Insert Karanani Sambutaha. 
b) Vigyani Manasi : 
¢ Originates. 
c) Kramena: 
¢ In that order 
e As per Mundak Upanishad source for Ekadesi. 
d) Tal Lingaat : 
¢ As mentioned in Sruti. 
e Upto here is Ekadesi portion of sutra. 


e) Iti Chenna : 


¢ Vedantin says — if Purva Pakshi says like this. 
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f) Aviseshat : 


¢ Because Karanams born out of element — (identity between them). 


pttements mane 


- Raw Material - Products, elemental 


- Karana Utpatti in same order 
as elements. 





Eka Desi Refutation : 
¢ You can’t blindly add, supply in Tattriya Upanishad. 
¢ Not logical in Taittriya Upanishad. 
¢ tis logical in Chandogya Upanishad supply Akasha + Vayu before Agni. 
e Karanams are modified Butas only. 
Example : 
¢ Before rice origination, no idlis. 
¢ Mundak Upanishad only enumerates things, not order of creation. 
Example : 
¢ Children enumerated, not youngest, oldest. 


e In Taittriya Upanishad order supplied. 
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Mimamsa Rule : 

¢ Logical order more powerful than enumeration. 

e Arrange in Artha Krama order, then powerful. 
Purva Pakshi Refutation : 

¢ No contradiction —Mundak Upanishad not logical order but enumeration. 
Last Question : 

¢ Why Mundak Upanishad not interested in Krama — order but only enumerates? 
Students Question : 

e Eka Vigyanena Sarva Vigyanam. 

* Karana Vigyanena, Karya Vigyanam. 
Upanishad : 

e Everything product of Brahman order is immaterial. 


e Irrespective of order, Eka Vigyanam holds. 
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342. 10% Adhikaranam 


Charachara Vyapasrayadhikaranam 
Sutra 16 : [Topic 70 — Sutra 232] 


< . 
DUTT Aa FATA ASAT ATH: Aelavtiacara | 
Characharavyapasrayastu syat tadvyapadeso bhaktah tadbhavabhavitvat | 


But the mention of that (viz., birth and death of the individual soul) is apt only with 
reference to the bodies of beings moving and non-moving. It is secondary or 


metaphorical if applied to the soul, as the existence of those terms depends on the 
existence of that (i.e., the body). [II — Ill — 16] 











| 2 Topics in Chapter 2 
TO 





























Adhikaranam 1 to 9 Adhikaranam 10 to 17 

- Tat Padartha : ie Padartha ee siaaals 

- Buta Utpatti Sruti Virodha Parihara . ; a aa Srishti Sruti Viroana 

- Sruti Vakyams regarding 5 elements ran a 

- Jiva Svarupam — Nityatvam, 
analysed. , 

- Laya Krama, Karana Srishti Analysed. A cane Sarvagatam, kre 

- Jagat Karanam Brahman revealed. a ue és nee on pieseurs ie 
which will be used for Jivatma, 
Paramatma Aikyam (3 Chapter — 
Sadhana Adhyaya). 1140 








10th and 11° Adhikaranam — 3 Points 


— 


(a) Shariram (b) Jiva (c) No Birth + Death for Jiva 























| | in Primary sense 























- Mukhya Artha - Gauna Artha 
- Primary meaning Birth + - Apparent sense 
Death. - Consciousness within Mind. 
a) Body : 


Tattwa Bodha : 
Annamayah kah? Annarasenaiva bhitva annarasenaiva 


vrddhim prapya annaripaprthivyam yadvuliyate 


tadannamayah koSah sthilasariram | 


That which is born from the essence of food, grows by the essence of food and merges into the earth, which is of the 
nature of food is called the food sheath or the gross body. [Verse 14 (a)] 
¢ Body — born in womb, nourished by food, has birth and death. 


b) Jiva : 
¢ Has Janma and Maranam in secondary sense, not in primary sense (Figurative sense). 





¢ Consciousness within Sukshma Shariram. 
e Pratibimba Chaitanyam is Jiva. 
¢ When body ends, Jivas transactions ends. Jiva travels to reach another body. 1144 


Gita: 


SN Tea THATCH TAA: | 


When the Lord obtains a body, and when He leaves, it He 


takes these and goes (with them) as the wind takes the 
scents from their seats (the flowers). [Chapter 15 — Verse 8] 





Teed Aaa aarararayares i Sy. I 





¢ Appears as if Jiva ends. 
e End of transaction is called apparent, seeming, end of Jiva. 
| Jiva 











Chit 





Chidabasa 








| Sthula Shariram | Sukshma Shariram 





Jiva Definition : 

¢ Chaitanyam Sahita Sukshma Shariram. 

¢ Does not die, Jiva quits and travels aquires Punyam, Papam through physical body. 
Gita: 


Just as a man casts off his worn out clothes and puts on 


arate sirofa aur faara varhs mers aersoettr | 
new ones, so also the embodied Self casts off its worn 


Tar mente fears Stony area cart Tart TeTW 9.920 || out bodies and enters new ones. [Chapter 2 — Verse 22] 


¢ Once one set of Prarabda exhausted, Jiva drops. 





Gita : 
TT Tar: aot a Tada BWrorara Tl Presiding over the ear, the eye, the touch, the taste and the 
- smell, and also the mind, He enjoys the sense objects. 


afore aasare fread tt Sy¥.8 Wt || (chapter 15 — verse 9] 


¢ Jiva takes Jnana Indriyas, Karma Indriyas; travels and goes to another body. 
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Death : 
¢ Transactions, Karmas suspended. 
¢ Sukha— Dukha Anubava suspended. 
e For experience of Karma, contact with the world required. 
e  Jiva still has Chaitanyam, Sukshma, Karana Shariram. 
¢ 2 way communication line snapped between Jiva and World. 


e Jiva as good as non-existent. 


- Primary sense - Dead in secondary sense only. 


- Existence and nonexistence 
associated with body. 





3'¢ Point : 
c) Death can’t be used for Jiva in primary sense. 
¢ Inreality Jiva does not have birth and death, Nityaha Bavati, eternal. 
e Jiva is seemingly born w.r.t. body. 
¢ Since Jivatma and Paramatma are eternal, Aikyam is possible. 
¢ No Karya, Karana Sambandha between 2 eternal things. 
Mandukya Upanishad : 


ASSHR TSTRIa faanrraaay qa | Na-kasasya ghata-kaso vikara-vayavau yatha | 





Rarsseaa: Gal sflay CEAECEL at il 9 Il naiva-tmanah sada jivo vikara-vayavau tatha II 7 Il 


The space in a pot is neither an evolved effect nor a part of the All-pervading space; so too the individualised ego (Jiva) is 


neither evolved from nor is a part of the Spirit i.e., the Supreme Self. [Ill — K — 7] 





e Jiva not product of Paramatma as he is eternal. 
¢ What is their relationship? 
e Abheda, Aikya Sambanda. 


10th Adhikaranam 11th Adhikaranam 





Purva Pakshi : 


e Veda contradicts. 









































Jiva 
Eternal — Katho Upanishad Born out of Brahman 
Chapter 1-—2-18: Taittriya Upanishad : 
- Na Jayate.... - Yatho va imani... [Chapter 3 — 1-2] 
- Atma not born. - Inert 
- Living with Prana 
- Jeeva born, Sustained, resolves into 
Brahman. 
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Katho Upanishad : 
qT aad rad aT faaha aa Sasa TIT aT 


Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 


FA aT fret: waar st yy wi 7 Fad FATT Te | 9G Il Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 II 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I-III — 18] 





Taittriya Upanishad : 


tagmbhovaca, yato va imani bhutani jayante, 
yena jatani jtvanti, yatprayantyabhisamvisanti, 
tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 
sa tapastaptva []2 Il 


To him (Bhrgu) he (varuna) a gain said : “that from which these beings are born ; that by which, having been born, these 
beings live and continue to exist ; and that into which, when departing, they all enter ; that seekest thou to know. That is 
Brahman”. He, (Bhrgu) performed penance ; and after having done penance.... [3 - 1-2] 





Eka Desi: 


¢ Jeeva is really born. 
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Nature of Jiva 








—— 





10th Adhikaranam 


11th Adhikaranam 


12th Adhikaranam 


13th Adhikaranam 











- Apparently born 
- Nityam 








- Nityam 
- Eternal 
- Really unborn 





- Chaitanyam 
- Consciousness 








- Parimana 
“Dimention” 
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343. 11' Adhikaranam [Topic 70] 
Introduction : 


Mundak Upanishad : 


aead 4eat Tar erara Uae poet: Fes: Wid VET: | tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 
AUT Sasa: BEI Ha: USGS AA ASNT Als I 211 tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti II 1 II 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 


Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their way back into 
ie) 





e Jiva like spark born out of fire. 
Chandogya Upanishad : 


Seyam devataiksata hantahamimastisro devata anena 


jivenatmananupravisya namarupe vyakaravaniti II 2 Il 


That god [existence] decided : Entering into these three deities [fire, water, and earth]; as the individual self, | shall 
manifest myself in many names and forms. [6 — 3 — 2] 





¢ Brahman alone called Jiva when functioning in body. 
Eka Desi : 


Jiva really born: 
a) Eka Vigyanena.... 


b) Vibaktivatu — distinct. 
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Vyasas answers in 11* Adhikaranam : 
Vyasa : 


e Permanent is unborn. 
Gita: 


Aa STI aa aca aH sarfaar: It is not that at any time (in the past), indeed was | not, nor 


were you, nor these rulers of men. Nor verily, shall we ever 


aaa a Hfaeara: We aaa: UTA QA. 22 Il cease to be hereafter. [Chapter 2 — Verse 12] 





Katho Upanishad : 


a aTad feat ar faatat aTa Hatt Chics att | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 
aa Fees: Sst Se Oss at Oe TT oo oc Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 Il 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I-III —18] 

TAS AS aa at: \ Puram ekadasa-dvaram, ajasya-avakra-cetasah, 

eee = Strate fase fasta | ude aq on Anusthaya na socati, vimuktas-ca vimucyate. Etad vaitat II 1 Il 


This body of eleven gates is indeed of the unborn even minded Self. Having meditated upon this (the seeker) grieves not 
and the liberated one is ever liberated indeed. This is verily that. [Il — Il — 1] 





Brihadaranyaka Upanishad : 


SBaartruy Asmaat BITHAIS VI SADISHAIS ATA sa va esa mahan aja ajatma, ajaro amaro'mrto'bhayo 
SI, sae a Sal; sar fe @ c= 5 <3 | brahma; abhayam vai brahma, abhayam hi vai brahma 
wate q ad aa ure bhavati ya evar veda Il 25 Il 


That great, birthless Self is undecaying, immortal, undying, fearless and Brahman (infinite). Brahman is indeed fearless. 
He who knows It as such becomes the fearless Brahman. [IV — IV — 25] 








Brihadaranyaka Upanishad : 


sa va esa mahan aja atma yo yam vijfianamayah pranesu; 

ya eso'ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhiyan no evasadhuna kaniyan. 

esa sarvesvarah, esa bhitadhipatih, esa bhutapalah. esa setur vidharana 

esarn lokanam asambhedaya. tam etarh vedanuvacanena brahmana vividisanti, 
yajfiena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 
pravrajino lokam icchantah pravrajanti. etadd ha sma vai tat purve vidvamsah 


prajam na kamayante: kim prajaya karisyamah; yesam no'yam atmayam loka iti. 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryam caranti; ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate; asiryah, na hi Siryate; asangah, na hi sajyate; asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainarh krtakrte tapatah. II 22 II 








That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is within the heart. It is 
the controller of all, the lord of all, the ruler of all. It does not grow better through good work nor worse through bad work. It is the lord of 
all, It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the different worlds apart. 
The Brahmanas seek to know It through the study of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of 
sense-objects. Knowing It alone, one becomes a sage. Desiring this world (the Self) alone, monks renounce their homes. This is (the reason 
for it) ; The ancient sages, it is said, did not desire children (thinking), What shall we achieve through children, we who have attained this Self, 
this world (result). They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a mendicant’s life. That which is 
the desire for sons is the desire for wealth, and that which is the desire for wealth is the desire for worlds, for both these are but desires. This 
self is That which has been described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never decays; 
unattached, for It is never attached; unfettered — It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts. | did an evil act for this, | did a good act for this. He conquers both of them. Things done or not done do not 
trouble him. [IV —IV— 22] 








Shankara : 
¢ Jiva not product of Brahman but identical to Brahman — Eka Vigyanam ok. 
¢  Jiva = Name of Chaitanyam without individuality created by Body / Mind / Intellect.'149 


Gita: 
arfaaret a Hag faaeafaa a feraa And undivided, yet He exists as if divided in beings ; that is 


to be known as the Supporter of Beings; he devours and 


Id a a Tal 1 afte ot Mb fe aT 23.29 ll He generates. [Chapter 13 — Verse 17] 





Svetasvatara Upanishad : 


wat aq: aayag Je: aasarit ARTAPATAT | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma | 
mates: aaa faara: arait at HAST Frayorg rT] 22 TT karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca II 11 Il 


God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all creatures. He presides over all 
actions, and all beings reside in Him. He is the witness, and He is the Pure Consciousness free from the three Gunas of 
Nature. [Chapter 6 — Verse 11] 





¢ Jivas birth not intrinsic — Auphadika Drishtya. 
Brihadaranyaka Upanishad : 


@ aut Geaafaert sah area sqnnarafastt- sa yatha saindhava-khilya udake prasta udakam evanuviliyeta, 
Qa, a esledenenraa <tarq, aar aaecaredia 
wmauaa, GH ar ac gz Hezyanacanae faam- 
aqtwurl Gast ware: aqemwdI afqaa 
faasafa, a Sa daRrdieat ata War 
WitaeFa: YW VV ul 


na hasya udgrahanayeva syat, yato yatas tv adadita lavanam eva, 
evam va ara idam mahad bhitam anantam aparam vijiana-ghana eva; 
etebhyo bhitebhyah samutthaya, tany evanuvinasyati; na pretya samjiasti, 


iti are bravimi, iti hovaca yajiavalkyah II 12 Il 


As a lump of salt dropped into water dissolves with (its component) water, and no one is able to pick it up, but 
whecesoever one takes it, it tastes salt, even so, my dear, this great, endless, infinite Reality is but Pure Intelligence. (The 
self) comes out (as a separate entity) from these elements, and (this separateness) is destroyed with them. After 
attaining (this oneness) it has no more consciousness. This is what | say, my dear. So said Yajnavalkya. 





¢ Body is Reflected Medium. 1150 


344. 11° Adhikaranam 


Atmadhikaranam 


Sutra 17 : [Topic 70 — Sutra 233] 





The individual soul is not (produced), (because) it is not (so) mentioned by the 


scriptures, and as it is eternal according to them (the Sruti texts). [II — Ill — 17] 


e Very important topic of Brahma Sutra. 

¢ Corollary of 10% Adhikaranam. 

¢ Brahman produced body, mind, world for itself. 

¢ Tad Aikshata, Tad Srishtva, Tad Eva Anupraveshtaha. 

e Jiva unreally born, seemingly, figuratively born. Brahman itself is Jiva. 
¢ Jiva is Nityaha is conclusion of 10% + 11th Adhikaranam. 

¢ 10 — Jiva is apparently born. 

¢ 11 - Jiva is really unborn. 


¢ 3 stages — of Purva Pakshi / Eka / Siddantin from “Brahma Vidya Baranam” 
subcommentary on Shankara Bashyam. 


e  Jiva is unborn because it is identical with unborn Brahman. 
Purva Pakshi : 


e There is contradiction w.r.t. Jivas origination. 4154 





Purva Pakshi : Veda - Apramanam 


Mundak Upanishad Chandogya Upanishad 


| 


Chapter 2-1-1: Chapter 6-3-3: 

- Brahman alone called Jiva 
when functioning in Body. 

- Tad Srishtva Tad Eva 
Anupraveshataha. 

- Brahman alone creates 
body and enters. 

- Paramatma alone is Jiva — 


Chetana Rupam Chetanam, Bavaha = Jivaha - Nature of Paramatma and 
Jiva is identical, both unborn. 


Mundak Upanishad : 





























- Jiva born out of Paramatma 
like spark out of fire. 























qedq aed TAT eran WHE pIOaT: Fea: Wat FETT: | tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 
TUT SaTS aa: GT MTT: WS IT TT TST TT Hl 2 tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti II 1 II 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 
Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their way back into 
it. [II—I-—1] 1152 





Chandogya Upanishad : 


Tasam trivrtam trivrtamekaikam karavaniti seyam 


devatemastisro devata anenaiva jivenatmananupravisya 


namarupe vyakarot II 3 Il 


Sat [Existence] thought, | shall divide each of these three deities threefold. Then, having entered into these three deities 
as the individual self, he manifested himself as names and forms. [6 — 3 — 3] 





Eka Desi : 

e  Jiva is really born. 
2 Reasons : 
a) Pratingya Hanihi : 


¢ Only if you accept Jiva as product of Paramatma, Eka Vigyanena Sarva Vigyanam 
Bavati. 


arora [yam 





¢ If Jiva not product, Vyavahara not possible. Hence everything is born out of Brahman. 
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b) Argument of 7* Sutra : Vibaktivatu 
¢ Differentiated entity, unique, distinct is product, born. 
e¢ Akasha different from Vayu, Agni, Jalam, Prithvi — Distinct, subject to Birth. 
e Every Jiva distinct individual with Jatakam, Vibaktatvat. 


e Jiva is born, Akashavatu. Jiva is distinct entity different from Jada Prapancha and other 
Jivas, thumb impressions different. 


e Vyasa’s Answer in this Sutra. 
¢ Jiva not born. 
¢ Ashrute, no Sruti support, Jiva is eternal, according to Sruti. 
Word Analysis : 
a) Na Jayate : 
e Atma is unborn. 
¢ No Debate regarding Paramatmas Nityatvam. 
b) Ashrute : 
¢ No sruti support. What is permanent is unborn, no prior nonexistence. 


e It was in the past, is in the present, will be in future. 1154 


Gita: 
Ade sata ara = cr aw sarhrar: l It is not that at any time (in the past), indeed was | not, nor 


were you, nor these rulers of men. Nor verily, shall we ever 


a aa a Hf: We aaa: UTA A.22Q Il cease to be hereafter. [Chapter 2 — Verse 12] 





¢ Birth only for one which did not exist in a particular time. 
c) Tabyaha — Srutebyaha : 
i) Katho Upanishad : 


7 aad faad at feat aw aaa qyd aad | Na jayate mriyate va vipascit nayam kutascin-na babhuva kascit, 
A aT fre: Waa st yy wi 7 Fad FATT THe | 9t II Ajo nityah sasvato'yam purano na hanyate hanyamane sarire II 18 Il 


“The intelligent Atman is not born, nor does He die. He did not spring from anything, and nothing sprang from him. This 
unborn, eternal. Everlasting, ancient, is not slain even when the body is destroyed. [I-III —18] 





ii) Katho Upanishad : 


= = Puram ekadasa-dvaram, ajasya-avakra-cetasah, 


THe ated: | 
AST = 5 arate Faye Tat wate qT gl Anusthaya na socati, vimuktas-ca vimucyate. Etad vai tat II 1 Il 


This body of eleven gates is indeed of the unborn even minded Self. Having meditated upon this (the seeker) grieves not 
and the liberated one is ever liberated indeed. This is verily that. [Il — Il — 1] 





¢ Purave.. Ajasya Avakra Chaitanyam. 
e Jiva has body of 11 gates, is unborn, ruler within the body. 
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iii) Brihadaranyaka Upanishad : 


$a va esa mahan aja atma yo'yam vijnanamayah pranesu; 

ya eso'ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhuyan no evasadhuna kaniyan. 

esa sarvesvarah, esa bhutadhipatih, esa bhutapalah. esa setur vidharana 

esam lokanam asambhedaya. tam etar vedanuvacanena brahmana vividisanti, 
yajfiena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 
pravrajino lokam icchantah pravrajanti, etadd ha sma vai tat purve vidvarnsah 


prajam na kamayante: kim prajaya karisyamah; yesam no'yam atmayarn loka iti. 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryam caranti; ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate; asiryah, na hi siryate; asangah, na hi sajyate; asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainarh krtakrte tapatah. I 22 || 











That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is within 
the heart. It is the controller of all, the lord of all, the ruler of all. It does not grow better through good work nor worse 
through bad work. It is the lord of all, It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as 
the boundary to keep the different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices, 
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone, one becomes a sage. 
Desiring this world (the Self) alone, monks renounce their homes. This is (the reason for it) ; The ancient sages, it is said, did 
not desire children (thinking), What shall we achieve through children, we who have attained this Self, this world (result). 
They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a mendicant’s life. That which is the 
desire for sons is the desire for wealth, and that which is the desire for wealth is the desire for worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; 
undecaying, for It never decays; unattached, for It is never attached; unfettered — It never feels pain, and never suffers injury. 
(It is but proper) that the sage is never overtaken by these two thoughts. | did an evil act for this, | did a good act for this. He 
conquers both of them. Things done or not done do not trouble him. [IV — IV — 22] 1156 








iii) Brihadaranyaka Upanishad : 


Q@aray Ataat MICHA SAUISAAISATAY sa va esa mahan aja ajatma, ajaro amaro'mrto'bhayo 
SH, sta a Sal ; Saya fe a r=} +f brahma; abhayam vai brahma, abhayam hi vai brahma 


wata q tr aq Wh 2s il bhavati ya evam veda II 25 Il 


That great, birthless Self is undecaying, immortal, undying, fearless and Brahman (infinite). Brahman is indeed fearless. 
He who knows It as such becomes the fearless Brahman. [IV — IV — 25] 





Eka Desi Refutation : 
i) Jiva born, product Karyam, only then Eka Vigyanena Sarva Vigyanam. 
Shankara : 

e Jiva not product but identical to Brahman. 

¢ World = Product of Brahman. 

¢ Brahma Vigyanena, Jagat Vigyanam. 

¢ Jiva identical to Brahman, need not count separately. 

¢ Brahman Vigyanam Eva Jiva Vigyanam. 

e Natu Brahma Vigyanena Jiva Vigyanam. 

¢ Need not know Jiva through Brahman. 

¢ Knowing Brahman itself is knowing Jiva. 

¢ No Pratingya hanihi. 
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ii) Jiva has to be born because it is distinct entity, has own Jatakam. 
Shankara : 
e Jivas distinctions not intrinsic, superficial, caused by container body. 
¢ Individual body, mind, intellect, Karma distinct. 
¢ Jiva = Name of Chaitanyam without individuality. 


¢ No Male, Female, Fat, Lean, Ignorant, Knowledgeable, Papa, Punya, Brahmana, Shudra 
Chaitanyam. 


¢ Why can’t everybody do all karmas or same karma? 

¢ Chaitanyam — Akarta, can’t do Karma. 

¢ Body has Karma, Ashrama Dharma for Anatma Body. 

¢ Sharira differences exist. Hence all can’t do all Karmas. 

e Atma Drishtya - Bheda Karma Nasti. 

¢ Differences in terms of properties exist but Chaitanyam has no properties. 

¢ Chaitanyam not located in space but space located in Chaitanyam. 

¢ Chaitanya has no numeral (15t or 2"%) property or spatial or temporal property. 
¢ No Vibaktatvam in Chaitanyam. 


¢ We Superimpose differences in properties of Body / Mind container on Chaitanyam, 
on the content Chaitanyam. 
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Svetasvatara Upanishad : 


Tal aq: WIIAG Je: aacarwt ANATHATTEAT | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma | 
Hater: aaa faara: arat Jat IST Frayer 1 22 I karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca Il 111 


God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all creatures. He presides over all 
actions, and all beings reside in Him. He is the witness, and He is the Pure Consciousness free from the three Gunas of 


Nature. [Chapter 6 — Verse 11] 





¢ Chaitanyam is Apaurusheya Vishaya, Nirgunam, Sarvayapi, Sarvabutantaratma, ekaha, 
Sakshi, can’t be differentiated. 


Gita : 
afared a vag fasenfaa a feast And undivided, yet He exists as if divided in beings ; that is 


to be known as the Supporter of Beings; he devours and 


Id a a Tal afte os Fe fe aT Tl 23.29 ll He generates. [Chapter 13 — Verse 17] 





¢ Seemingly differentiated, Ghatakashavatu. 
e Akasha one, seemingly plural. 
Purva Pakshi : 
¢ Jiva-— Spark, born, how Nitya, Sarvagataha? 
Shankara : 
¢ Jivas birth not intrinsic. 
e Birth w.r.t. body secondary. 
¢ Auphadika Drishtya, Natu Vastavikam. 1159 


¢ All because of life called Chaitanyam, transactions come. 

¢ What has come is transacting consciousness. 

¢ Once body dies, consciousness seems to have gone. 
Conclusion of Adhikaranam 10 & 11: 


e Jiva is Nityaha, eternal. 
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345. 12% Adhikaranam [Topic 72] 
Jnadhikaranam 


¢ Most important Adhikaranam in Brahma Sutra, most unique aspect of Vedanta — 
awareness principle, Aikyam. 





Controversy — Jiva is 


( } 


Purva Pakshi Siddantin 


| | 


- Consciousness 

- Substance 

- Permanent locus 

- Being, knowledge 
Brihadaranyaka Upanishad : 

- Chapter 4-3-6 

- Light of Consciousness. 




















- Conscious entity. 

- Property, knower, talker, thinker. 

- Prasno Upanishad : Chapter 4 — Verse 9 
- Matter enjoying consciousness. 

- Adjective 

- Possessor of Consciousness. 

- Waking : | have consciousness 

- Sushupti = No Consciousness. - Noun. 


- Consciousness is property comes + goes — Vyasa : | 
Eka Desi - Birth belongs to body — 11‘ Adhikaranam. 


- Paramatma = Jiva 
- Therefore Eka Vigyanam ok. 
Chandogya Upanishad : 
- Paramatma enters body and gets name Jiva. 
- Consciousness - Consciousness with Brihadaranyaka Upanishad : 
without objects. objects. - Chapter 3-9-28 & Chapter 4-5-13 
- Samanyam - Visesham - Jiva is of nature of consciousness. 1161 


- lam subject who gets + loose consciousness. 























Prasno Upanishad : 


uy TS se Ser ata alat Varear Aa Esha hi drashtaa sprashtaa srotaa ghraataa rasayitaa mantaa 
STSl Hal TASCA TSG: | boddhaa kartaa vijnaanaatmaa purushah 


wWursay s7Team aes i 2 sa pare-akshare aatmani sampratishthate II 9 Il 


That is the one who sees, feels, hears, smells, tastes, thinks, knows. He is the doer, the intelligent ego, the Purus. He 
dwells in the highest indestructible self. [IV — 9] 





Brihadaranyaka Upanishad : 


Nraq WT ; F, saa, aaa HANA: il jata eva na jayate, konvenam janayet punah; 
faaraa rar? Stal, urfaata: era luts § ; vijfanam anandam brahma, ratir datuh parayanam, 
fasaraey afaz gia uo ren tisthamanasya tadvidah II 7 II 28 Il 


If you think he is ever born, | say, no, he is again born. Now who should again bring him forth? Knowledge, Bliss, 
Brahman, the supreme goal of the distributor of wealth as well as of him who has realised Brahman and lives in It. 
[Ill — IX — 28 (7)] 


Aa APTA TT SATUS ATT: Heat CHT Taq, As alump of salt is without interior or exterior, entire, and 


purely saline in taste, even so is the self without interior or 


wa at BAL SAATCHTACAT SATE: aca TET TT; exterior, entire, and pure intelligence alone. (The self) 


comes out (as a separate entity) from these elements, and 


waeg? oH GAcaTa arederg freee, a Req (this separateness) is destroyed with them. After attaining 


(this oneness) it has no more (particular) consciousness. 


auredient aretett fe gata QMaeFa: || 3 ll This is what | say, my dear. So said Yajnavalkya. [IV — V — 13] 
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Example to detect light 








a 





Manifest 


Unmanifest 








Objects required. 

Jagrat 

Vachyartha 

Can say | am Conscious because sense 
objects and mind available. 

Battery inserted. 

Auphadhika Drishtya. 











If Atma is connected it can’t be 
separated, eternal. 

Union and separation of Body / Mind / 
Intellect with Atma can’t be explained. 
Nirupadhika Drishtya, Svarupa Drishtya 
= Jiva minus container, not knower. 
Jiva is consciousness itself. 

Seemingly entrapped in matter. 

Jnana Svarupa, noun. 

Not conscious entity, knower, with 
temporary consciousness. 








- Pervades hall. 

- Not recognisable, exists, not evident in 
Sushupti. 

- Go beyond atmosphere no Day / Night 

- Lakshyartha 

- Sleep instruments made aware by 
consciousness. 

Dakshinamurthy Stotram : 

- Rahugrastha.... [Verse 6| 

- Consciousness not arriving, departing. 

- Atma and mind detached. 

- Battery remove. 

- Atma can’t get associated with 
anything. 

- Samyoga requires Sa Avayavam. 

- Atma partless, formless can’t have 
association with body, mind, 
instruments. 
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Dakshinamurthy Stotram : 


Ug ACA GaATHeGAEM ATA ATE SIG ete Raahu-Grasta-Divaakare 3-1 ndu-Sadrsho Maayaa-Sama- 4 acchaadanaat 
Teak: HUNTS Ar Ws ITI > TAT | San-Maatrah Karanno_-U pasangharannato Yo{a-Ajbhuut-Sussuptah Pumaan | 
Weaearaiata yattraaa a: yeaa Praag-Asvaapsam-It| Prabodha-Samaye Yah Pratyabhijnyaayate 

asst aaa aat sq atte ero TA Tasmal Shri-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye | |6) | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) Just 
Like the Sun and the Moon are Eclipsed by Rahu, the Pure Consciousness is Eclipsed by Maya (for a spiritually ignorant 
person), A Spiritually Elevated Soul can enter that state of Unborn Deep Sleep (i.e. Pure Consciousness) by Withdrawing 
His Sense Organs to such an extent that Only the Real Essence remains, That state (i.e. Pure Consciousness) is 
experienced during Spiritual Awakening whereby one clearly Perceives that "Before | was Sleeping" (by being eclipsed by 
Maya), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His Profound 
Silence; Salutation to Sri Dakshinamurthy. [Verse 6] 





Shankara : 
sae 
e Establishes consciousness does not go away in Sushupti, it is existent without object. 
20 
¢ Samanya / Visesha Chaitanyam. 
¢ Subjective / Objective Consciousness. 
Example : 


¢ Surya Prakasha — Vyakta / Avyakta. 1164 


e When mind is active, it becomes capable of producing thoughts, becomes knower, 


seer, taster... 


° w.rt. Vritti Jnanam, | am temporarily called knower. 








Jiva 








— aoe 








Incidental Nature 
Knowerhood 
Auphadhika Drishtya 
Heat in water. 











Intrinsic Nature 
Permanently enjoy 
Turiyam 

Knowledge 
Niruphadika Drishtya 
Normal water 
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346. 12‘ Adhikaranam 
Jnadhikaranam - One Sutra 
Sutra 18 : [Topic 72 — Sutra 234] 


For this very reason (viz., that it is not created), (the individual soul is) intelligence 
(itself). [I] — Ill — 18] 





¢ Most important Adhikaranam in Vedas. 

e Jivas Nature = Consciousness, Awareness. 

¢ Most unique aspect of Vedanta. 

¢ Nitya Svarupam > 10° and 11% Adhikaranam 

¢ Chaitanya Svarupam > 12 Adhikaranam. 

¢ Jiva = Brahman = Chaitanyam is the Aikyam. 
Controversy : 

°  Jiva is Jnanam or Jnata. 

e Jiva is Consciousness, knowledge or knower? 


¢ Conscious entity or consciousness itself, subtle difference. 
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Difference 












































Brihadaranyaka Upanishad Prasno Upanishad 
| | 
Chapter 4-3-6: Chapter 4 — Verse 9: 
- Atma is light of Consciousness. - Talker, knower, substance, person. 
- Independent, permanent locus. - Srota, Drashta, Manta, Vigyanata 
Purushaha. 
- Locus of Talking function, eating, 
walking. 
- Dependent. 
- Dependent property, function of - Permanent locus. 
matter rises and ends. - Adjective, function. 
- Jiva is locus of temporary talking. - Science - Function of Brain, nerves. 


Not talking all the time. Brain — Fleshy matter. 
Consciousness arrives at Birth and 


ends in Death. 




















Brihadaranyaka Upanishad : 


.  seafia arlact Qaaetd, arqacaediaa, astam ita aditye, yajfiavalkya, candramasy astam ite, 
sreasat, grearat atfa fesarfararat gaat fa r Sante agnau, Santayam vaci, kim-jyotir evayam purusa iti. 


ATCHATET sarfrractfa, ancaaard satiarea atmaivasya jyotir bhavati, Atmanaivayam jyotisaste, 
“ae7aa me edt faasadifa tl é tl . palyayate, karma karute, vipalyeti iti II 6 Il 





When the sun and the moon have both set, the fire has gone out, and speech has stopped, Yajnavalkya, what serves as 


the light for a man? The self serves as his light. It is through the light of the self that he sits, goes out, works and returns. 
Just so, Yajnavalkya. [IV — Ill — 6] 





Prasno Upanishad : 


ua TS se Ser ata rat Wataar Aaa Esha hi drashtaa sprashtaa srotaa ghraataa rasayitaa mantaa 
STSl al THSATAT TSG: | boddhaa kartaa vijnaanaatmaa purushah 


wWursay s7Team aes i ci sa pare-akshare aatmani sampratishthate II 9 Il 


That is the one who sees, feels, hears, smells, tastes, thinks, knows. He is the doer, the intelligent ego, the Purus. He 
dwells in the highest indestructible self. [IV — 9] 








Jiva = Consciousness 


er 









































Substance Temporary function 
- Permanent locus. - Eating, walking 
- Real permanent. - Bodha— temporary knower. 
- Knower - Knowledge function, sentiency, 
- Jiva conscious. 
- Atma 
- Being 
- Permanent locus 1168 








Purva Pakshi : 


e Jivatma by himself is unconsciousness Jada, matter. Knowing function comes and 
goes. 


¢ Close mouth — Not talker. 

¢ Stop walking — Not walker. 

¢ Knower — When conscious of world. 

¢ Not knower — When knowing function stops. 

¢ |am unconscious of world = Jada Svarupa. 

¢ Knower reveals Jada Jivatma with temporary consciousness. 
¢  Jiva = Jadaha. 


¢ Chaitanyam is Jiva Gunaha according to Prasno Upanishad is Purva Pakshi view. 











What is Nature of Jiva 


a 


- Matter enjoying consciousness as 
temporary property, locus. 

- Nyaya / Purva Pakshi. 

- Adjective 








- Permanently consciousness. 
- Atma, Noun 

- Substance itself. 

- Chaitanya Svarupa 




















e Purva Pakshi seems to say both. 1169 


What is relationship between me and consciousness, sentiency, knowing function? 





Jiva Svarupa — Vyasa 





——_—_}_____— 





11th Adhikaranam 


12th Adhikaranam 


13th Adhikaranam 











- Nityaha 


Eternal 


- Chaitanyam 
- Consciousness 








- Sarvagataha 
- All pervading 














Whether you define consciousness as knower or conscious entity, in both Atma 
becomes locus of knowing action and locus of consciousness as property. 


1° Idea: 





In Locus Atma 











eS 








Consciousness is property 











Consciousness is knowing action 











2.4 Idea: 





Atma 











re 








Knowledge itself 











Not locus of knowledge 











Atma is defined as consciousness itself. 
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Purva Pakshi : 

¢ Sruti Vague, Apramanam. 

¢  Jiva = Srota, Manta, Drishta (Knower). 

¢  Jiva = Jyotisham Tat Jyotihi (Knowledge). 
Sankhya / Yoga / Veiseshika : 


e Atma is not knower. It is knowledge. It is not a conscious substance but consciousness 
itself. 


Sankhya : 
¢ Consciousness is knowledge, not action of Atma, not property of Atma. 
e Vedanta Agrees, not a Guna, but substance itself. 
Nyaya : 
¢ Knowledge, consciousness not Atma but action of Atma, Kriya. 
Veiseshika : 


* Consciousness is Guna, property. 





- Atma is Consciousness. - Atma has action of - Atma has Guna, property 
Consciousness. of Consciousness. 


¢ Vedanta closer to Sankhya, yoga not Nyaya, Veiseshikas. 1171 


¢ Nyaya Veiseshikas closer to science. 
e Atma is matter, like Brain, inert like Akasha, Agni, Apaha.... Nava Divyani. 


e Atma and mind produce Consciousness, as emergent property, not substance, not 
eternal. 


¢ Consciousness can exist independently. Needs substance. 
Science : 


¢ Consciousness is electrical phenomena in Brain. 


Electrical Phenomenon is there Electrical Phenomenon is not there 


- Consciousness is - Consciousness depends - Consciousness sits on 


independent substance. on some matter. Atma not in mind. 

- Matter depends on - 2Drivyams: Consciousness Is 
consciousness for i) Atma_ ii) Manaha attribute of inert 
existence. - Consciousness is Guna substance called Atma, 

depends on marriage of temporary property like 
2 Drivyams. in science. 
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Sankhya / Yoga : 


¢ Consciousness, Purusha not property. 


e Purusha exists independent of Prakrti, matter. 


Purusha / Consciousness 


- Separate 


- Independent 





Matter / Prakrti 


- Independent 








Nyaya / Veiseshika 








ee 





Matter 





Consciousness 














Independent 











Depends on matter 

















Vedanta 








hr 





Consciousness 





Matter 














Independent 











Depends on Consciousness 
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Final Confusion : 





a 
Consciousness 


ee 























- Depends on matter - Independent 
- Nyaya - Veiseshika - Matter depends on Consciousness 
- Vedanta 











Consciousness + Prakrti : 
¢ Both Independent, Svatantram. 
¢ Sankhya / Yoga. 

b) 





Consciousness 


er 


Atma itself Vedanta Property of Atma 


Nyaya - Veisehika 






































Purva Pakshi : 





¢ Give up Sruti — highly confusing! 
Eka Desi: 
i) Jivatma : 


¢ Not knower but consciousness itself, but Ashraya, locus of consciousness. 4174 


Prasno Upanishad : 


uy Te se Ser arat Brat Waraat Aaa Esha hi drashtaa sprashtaa srotaa ghraataa rasayitaa mantaa 
Stel Hat TASTATAT GSa: | boddhaa kartaa vijnaanaatmaa purushah 


wursar sTeanm waeresa ii 2il sa pare-akshare aatmani sampratishthate II 9 Il 


That is the one who sees, feels, hears, smells, tastes, thinks, knows. He is the doer, the intelligent ego, the Purus. He 
dwells in the highest indestructible self. [IV — 9] 





¢ Possessor of consciousness not consciousness itself. 
ii) Sushupti Anubava : 
¢ Person continues to exist without being conscious of anything. 


| exist | exist 
Conscious of myself and surrounding. | am without consciousness of myself 
Aware of myself. and surrounding. 
| have consciousness | am not aware of myself. 
| don’t have consciousness. 


If | had consciousness. | would be 
aware of myself and surrounding. 
Coma: 

Person exists, faculty — property of 
consciousness has gone. Later gone 
consciousness comes back. 





175 


¢ Consciousness subject to arrival and departure. 
¢ Proved by Sruti and Anubava. 


e |am subject who gets consciousness and loose consciousness. | am not consciousness 
itself. 


¢ General introduction over. 
e Introduction of this sutra. 
Siddantins answer : 


e Atma is Chaitanya Svarupa only, Vigyana, Jnana Svarupa only, Consciousness, not 
possessor of consciousness. 


What is logic? 
i) Sruti: 
¢ Previous Adhikaranam — Jiva is not born. 
e Birth belongs to Upadhi — body alone born. 
e Jiva in its true nature never born, not product of Paramatma. 
¢ How Eka Vigyanena Sarva Vigyanam Bavati? 


e If Jiva not a product, by Paramatma Jnanam, Jiva Jnanam can’t come. 


¢ Even though Jiva not product of Paramatma, Paramatma is Jiva. 





Because of their similar nature, Paramatma and Jivatma identical. 
Sruti — Chandogyo Upanishad. 
Having entered Sharira Griham, Paramatma got name of Jiva within Body. 


Person enters office, becomes Prime Minister, or school becomes teacher. At home 
not teacher. 


Person not different. Only Auphadika Nama Dhyeyam. 
New name from Sharira Drishtya. 
Paramatma = Jiva. 


Jiva = Paramatma. 


Kaivalyo Upanishad : 


Tat Tvam Eva, Tvam Eva Tatu. 


Nature identical. 


Taittriya Upanishad : 


3 dallaeretta Te TAT SAT | Om brahmavidapnoti param, tadesa'bhyukta, 

aa SAA Fal | satyam jnanamanatam brahma, 

at ac fated erat TA AAT | yo veda nihitam guhayam parame vyoman, 

aTSyqd Fala alates =| aa fawtsate so'snute sarvan kaman saha brahmana vipasciteti II 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : Brahman is 
the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the transcendent akasa, 





realises all his desires along with omniscient Brahman. [Il —1- 1] 


Paramatma = Satyam, Jnanam, Anantham Brahma. 77 


¢ Jiva not knower but knowledge itself, Vigyanam Anandam Brahma, Pragyanam 


Brahma. 





3 Points 





_——aaoeee,EzZ— EE —=§<=—7 





(a) 


(b) 


(c) 











Brahman is Jnana Svarupa 








Jiva identical with Brahman 








Jiva is Jnana Svarupa 





¢ Consciousness is not property but my very nature itself. 


Introduction to Vedanta: 


a) Consciousness not part, product, property of Body. 


b) Consciousness is independent entity which pervades and illumines body. 





Cc) 


Consciousness not limited by dimentions of the body. 
Consciousness survives even after fall of body. 


Learn to identify with that consciousness as myself. 


Wrong Notion Correct Notion 


- Body has consciousness. 


- lam body. 


- lam consciousness 
- | have body 





All 4 principles based on Jnanadhikaranam. 


- |am pervading this incidental body. 
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Word Analysis : 
a) Ata Eva: 


¢ Because of very reason only, Jiva not born out of Brahman. 


Brihadaranyaka Upanishad : 


Slat Wl ; 4, Arad, Maat Aaaega: 1 
faaranrmes aan, trifaatg: worn , 
fagsares afez xia 9 tt Re tl 


jata eva na jayate, konvenam janayet punah; 
vijhanam anandam brahma, ratir datuh parayanam, 


tisthamanasya tadvidah II 7 11 28 Il 


If you think he is ever born, | say, no, he is again born. Now who should again bring him forth? Knowledge, Bliss, 
Brahman, the supreme goal of the distributor of wealth as well as of him who has realised Brahman and lives in It. 


[Ill — IX — 28 (7)] 


b) Jnahaha : 





e Jiva Atma is of the nature of Consciousness. 


Brihadaranyaka Upanishad : 


ST AN SHTTTTSATTUSAAT: Seat CHIT TH, 
Te A ALSTACATARTTSAT: FST: TRTATA Te ; 


aay yee ayea arderghieafs, 7 fer 
aarecticat setae erara aaers: il 23 1 





Anubuti Prakasham : 
¢ Yatha Sarvagya Yad eva. 
¢ Jnana Svarupa — Bava Vitpatti. 


As alump of salt is without interior or exterior, entire, and 
purely saline in taste, even so is the self without interior or 
exterior, entire, and pure intelligence alone. (The self) 


comes out (as a separate entity) from these elements, and 
(this separateness) is destroyed with them. After attaining 
(this oneness) it has no more (particular) consciousness. 
This is what | say, my dear. So said Yajnavalkya. [IV —V — 13] 
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Negation of Eka Desi: 
a) Atma is Jnana Ashraya : 
¢ Atma has consciousness as property. 
e Atma gets consciousness in Jagrat, looses consciousness in Sushupti. 
Shankara : 
e¢ In Sushupti Chaitanyam is there. How come | don’t experience Chaitanyam? 
¢ |feel lam Jadaha. | am Consciousness. 


¢ Only when consciousness is associated with objects, objective consciousness becomes 
very evidently known. 


¢ Objective consciousness alone becomes evidently known. 


Visesha Chaitanyam Samanya Chaitanyam 


Objective consciousness becomes Objectless Consciousness, awareness is 
evident. not evident, known, but it exists. 
Consciousness and objects present Consciousness not absent, but objects 
Have Ghata Jnanam, Visesha Jnanam are absent. 


with Vyakta Chaitanyam. Samanya Chaitanyam not associated 
with any object including my body, 
mind, Prana. 
It becomes Avyakta Chaitanyam 
Atma is Asangaha, Nirvikaraha, Satyaha 
Niravayavayaha. 











Sunlight 








—— eae 





Vyaktam 


Avyaktam 











- To detect sunlight, illumined object required. 

- To recognise sunlight as illuminator, objects 
required. 

- Inillumined hand, illuminator light 
appreciated. 

- |llumined object = Abinvyanjatha Vastu. 

- Hand depends on sunlight for illumination. 

- Objects depends upon consciousness for 
their illumination. 

- Object called Abivyanjatha Padartha. 

- Within atmosphere dust particles reflect 
sunlight, daylight bright. 














- That consciousness is Atma. 

Sruti : Brihadaranyaka Upanishad 

- 4-3-14 

- Yadav Tanna Pashyati, Anupasyati. 

- Atno time Atma looses Consciousness 
because Atma is consciousness. 











Pervades all over hall. 

Sarvatra Aapnoti 

Illuminator between 2 objects, 2 hands not 
evident but not recognisable. 

Sunlight is there but not Uktam, not evident, not 
because of absence of light but because of 
Abhinvayanjatha Abava. 

Light depends on Hand not for illumination but to 
detect the light and appreciation. 

Consciousness depends on medium or objects for 
its detection or manifestation. 

In Sushupti, Abivyantitha Padarthas are not there 
Consciousness is in undetected form like diffused 
sunlight which is never detected. 

Darkness in day time when you go beyond 
atmosphere. 

Day + night become one. 

Sunlight is there but can’t be detected. All over 
only darkness. 

In sleep consciousness is there but object is not 
there. 1181 








Brihadaranyaka Upanishad : 

area Tealea, Tt eat Hert ele 

ad aad aaafierg: 1 ghived cer vale 
aaa oa gfaqatl oadt weag:, aaizate 
uqras ga; af aa scala aia aa sia, 
aad ges: wd siladala , asd unaad aes 
garter, aa aed feeireara wether n fe I 


aramam asya pasyanti, na tam pasyati kas cana: iti. 
tam nayatam bodhayed ity ahuh; durbhisajyam hasmai 
bhavati, yam esa na pratipadyate. atho khalv ahuh, 
jagarita-desa evasyaisah; yani hi eva jagrat pasyati, 
tani sputa iti. atrayam purusah svayam-jyotir bhavati. 
so'ham bhagavate sahasram dadami; 


ata urdhvam vimoksaya bruhiti !1 14 Il 


Everybody sees his sport, but nobody sees him. They say, Do not wake him up suddenly. If he does not find the right 
organ, the body becomes difficult to doctor. Others, however, say that the dream state of a man is nothing but the 
waking state, because he sees in dreams only those things that he sees in the waking state. (This is wrong.) In the dream 
state the man himself becomes the light. | give you a thousand (cows), sir. Please instruct me further about liberation. 


[IV —Ill-— 14] 


What Happens? 











Consciousness 











Visesha 


- Becomes objective consciousness. 
- Evident when objects are there. 

















—— 





Samanya 


- Consciousness not evident when 
objects are not there. 
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Brihadaranyaka Upanishad : 
Aza ATHT waite | tad ete loka bhavanti: 
Sant Tt sirdicat farsageat- svapnena Sariram abhiprahatyasuptah 
aa: garatrarasife suptan abhicakasiti; 
QWRATSTA gat fa Sula sukram adaya punar aiti sthanam, 


fexona: Gewr WHE: 11 22 tl hiranmayah purusa eka-hamsah II 11 II 


Regarding this there are the following verses : The radiant infinite being (Purusa) who moves alone puts the body aside 
in the dream state, and himself awake and taking the shining functions of the organs with him, watches those that are 
asleep. Again he comes to the waking state. [IV — II] — 11] 





¢ In Sushupti, Atma not loosing consciousness. Atma is illumining sleeping instruments 
— Jnana Indriyas, Karma Indriyas, Antah Karanam. 


¢ Sleeping means not functioning. 


¢ Non functioning instruments illumined by ever awake consciousness, ever conscious 
Atma. 


¢ Insleep, |am not able to say, |am conscious. Mind and sense organs are sleeping. 
¢ To say lam conscious, you need function of mind and sense organs. 


¢ To be conscious, Atma does not require any organs but to say | am conscious, Atma 
requires mouth. 


¢ To think, lam conscious, Atma requires mind instrument with a thought. 


¢ In Sushupti also, Atma is conscious. 1183 


Dakshinamurthy Stotram : 


Raahu- Grasta-Divaakare| a-! ndu-Sadrsho Maayaa-Sama- 4 acchaadanaat 


San-Maatrah Karanno_a-U jpasangharannato Yo(a-A]bhuut-Sussuptah Pumaan | 


Praag-Asvaapsam-Iti Prabodha-Samaye Yah Pratyabhijnyaayate 


aes Arreads aa sq *eferorads ell Tasmai Shri-Guru-Muurtaye Nama Idam Shri-Dakssinnaamuurtaye | |6) | 
° n nN 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) Just 
Like the Sun and the Moon are Eclipsed by Rahu, the Pure Consciousness is Eclipsed by Maya (for a spiritually ignorant 
person), A Spiritually Elevated Soul can enter that state of Unborn Deep Sleep (i.e. Pure Consciousness) by Withdrawing 
His Sense Organs to such an extent that Only the Real Essence remains, That state (i.e. Pure Consciousness) is 
experienced during Spiritual Awakening whereby one clearly Perceives that "Before | was Sleeping" (by being eclipsed by 
Maya), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His Profound 
Silence; Salutation to Sri Dakshinamurthy. [Verse 6] 





¢ Non functioning body, mind, intellect, instrument illumined by Atma in Jagrat and 
claim that they are functioning. 


¢ To say, they were not functioning, Karanams required. 
¢ In Sushupti, consciousness is there. It is not arriving, departing property. 
Nyaya Veiseshika Refutation : 
¢ Consciousness is property generated by Jada Mind + Atma when they combine. 
¢ In Sushupti Atma and mind are detached. You become inert. 
¢ In Jagrat become conscious. 
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Example : 


Battery light, put battery, light comes, night — remove battery. 
In Jagrat, Samyoga, Atma-manaha Chaitanya Utpatti. 
In Sushupti, Atma-manaha Viyoga, Chaitanya Nashanam. 


2 Arguments : 


a) Atma — all pervading like space, Niravayava, Sarvagataha according to Sankhya — Nyaya — 
Veiseshika. 


Shankara: 


How can Atma get associated with Anything? 
Association requires tangibility and form. 


Samyoga requires Savayavatvam space can’t be associated with anything. If so, can cut 
and bring home. 


Niravayava — can’t have Samyoga Bava. 
Atma, partless, formless, can’t have association with body, mind instruments. 


b) Tushyantika Durjana Nyaya : 


If you assume it is connected, it can’t be separated. 

Atma is all pervading, it can’t get separated with anything at anytime. 

Union — can’t be explained — Niravayatvat. 

Separation — can’t be explained — Sarvagatvat. 

Union and separation — absurd theory, conscious being born out of that is absurd. 4495 









































Conclusion : 
Jiva 
es, 
Vachyartha Samanya 
| 
- Born - Unborn, not knower, not 
- Auphadhika Deha — Manah — eo cleus Sty . 
Drishtya. - Niruphadhika Svarupa Drishtya. 
= Jneyaha = Upahita Jiva. 
- Knower - Jnana Svarupa 
- Kartru Vitpatti - Nityaha | 
- Ahamkara - Not matter body with property of 
- Adjective consciousness. 
- Matter body with property of - Jiva = Consciousness itself. 
reflected consciousness. - Seemingly entrapped in matter 
vestures. 
- Jnana / Vigyana Svarupa 
- Bava Vitpatti 
Ekadesi : - Noun 











e Jiva temporary consciousness which can know. (Shankara — Reflected conscious + 
mind). 
e When temporary consciousness comes, Jiva is knower. 


e When temporary consciousness goes, Jiva is nonknower as experienced in Sushupti 
Avastha. 1186 


Shankara : 
e First establishes, in deep sleep, consciousness does not go away. 


¢ Consciousness is existent, not associated with any object. 


Objective Consciousness Subjective Consciousness 


Visesha Chaitanyam Samanya Chaitanyam. 
Conditioned by Objects. Sushupti 
Conscious of Pot, Man, truck, day, Visesha Chaitanyam replaced by 


night, world. Samanya Chaitanyam. 
Conditioned by objects. Avyaktam, nonevident. 
Waking + dream. 

Evident, Vyaktam. 





Example : 
¢ Sunlight pervades hall. Where sunlight is there, sunlight falls and Surya Prakasha is 
Vyakta. 


¢ Between 2 objects, Sunlight is there but Avyakta Surya Prakasha. 
¢ Hand -— is Abivyanjaka Padartha. 
Jagrat and Svapna : 
¢ Abivyanjaka Padartha Satvat, Chaitanyam Vyakta Vartate. 
Sushupti : 
e Abivayanjaka Padartha, Padartha, Chaitanyam Vartate. 
¢ Don’t loose consciousness in Sushupti, coma, Nirvikalpaka Samadhi. 1187 


¢ Inall 3, Avyakta Chaitanyam Vartate. 
e Atma is not knower with temporary consciousness but Consciousness itself. 
¢ How Upanishad declares Jiva is knower? 
Prasno Upanishad : 
e Eshe Chit — Drashta, Manta, Rasaivita, Vijnata, indicates knowerhood. 
Shankara : 
e Jiva by itself is only conscious principle. 
¢ When mind becomes active, mind is capable of entertaining thoughts. It becomes 
particular knowledge. 


¢ With reference to Vritti Jnanam, | am temporarily called knower Auphadhika Drishtya, 
Dharma, Jnatrutvam, knowerhood is incidental. 


Consciousness Knowerhood / Jnatrutvam 


- Intrinsic nature | permanently Consciousness in 3 Avasthas. 
enjoy. Incidental nature. 
- Nature of Jiva is Consciousness, Whatever comes and goes. 
Turiyam, Chaitanyam, not Jagrat, Svapna with Kanchukam of Manaha, 


temporary knower. Deha Abhimanaha. 
| become knower. 
Jnatrutvam Manaha Eva Dharma, Natu Jiva. 
Sruti Vakyam deal with incidental nature. 





Purva Pakshi : 
¢ Sruti Contradicting Jiva. 
e Is Jiva knower or knowledge? 


e ls Jiva adjective consciousness or knower noun? 









































Vyasa : 2 Statements 
Intrinsic Nature Incidental Nature 
- Water is cold. - Water is hot 
- Jiva is Consciousness - Jiva is knower, Jnata. 
- Svarupa Dharma Drishtya. - Auphadika Dharma Drishtya. 
- Manaha Sambandanat. 











Sruti does not contradict. 
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347. 13% Adhikaranam [Topic 73] 
Utkrantigatyadhikaranam 





Sutra 19 — 32 (14 Sutras) Size of Jiva 


SSS SS eS 











Introduction Ekadesi Siddantin 




















Mundak Upanishad : 19 — 28 (10 Sutras) 29 — 32 (4 Sutras) 








- 3-1-9 
- Anuatma. 
Katho Upanishad : 
- 2-3-17 
- Angushta Matra 
(Madhyama). 
Brihadaranyaka Upanishad: 
- 4-4-22 
- Vibhum Atma 
- 3 fold travel — leaving 
body, travel return. 
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19 — 28 (10 Sutras) 





sod, 








Sutra 19: 
Brihadaranyaka Upanishad : 
- 4-4-22 
- Gathi & Agathi (Going + 
coming). 
- Anu-—not Vibhum. 





Vv 


Sutra 22: 

Mundak Upanishad : 
- 3-1-9 

Katho Upanishad : 
- 1-2-7&8 
- Anu 








Sutra 20: 
- Departure means going 
beyond Raaga Dvesha. 
- Transcending without 
movement. 
- Jagrat — Heart to Golakam 


Sushupti — Golakam to heart. 


- Not Vibhum. 





Sutra 25 : Shankara 

Example : 

- Agent - Action 

- Lamp / Deepa - Radiance 

- AlpaAshraya - Vyapi, 
pervasive 








Vv 


Vv 











Sutra 21: 

Brihadaranyaka Upanishad : 
- 4-44-22 &25 

Gita : 
- Chapter 2 — Verse 12 to 25 
- Vibhum 
- Mahan means Paramatma 
- Context different. 





Sutra 26: 
- Property can’t be separated 
from substance. 
- Colour of cloth and cloth — 
one locus. 
- Guna, Karma, Jati, Visesha 


not separate from Dravyam. 














Sutra 23 - 26 








Measurement of Jiva 





Vv 





Sutra 23: 
- Chandanam -— on head 
cools whole body. 





Vv 








Sutra 24: 
Prasno Upanishad : 
- Chapter 3 — Verse 6 
Brihadaranyaka Upanishad : 
- 4-3-7 
- Alpa Ashraya Karyam = 
Jiva can also do Alpa 
Karyam is Chandanam 
example. 
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348. 13% Adhikaranam 
Utkrantigatyadhikaranam 


Sutra 19 : [Topic 73 — Sutra 235] 


Sele Tana aT | Utkrantigatyagatinam | 


(On account of the scriptural declarations) of (the soul’s) passing out, going, and 


returning (the soul is not infinite in size; it is of atomic size). [Il — Ill — 19] 





¢ Dimention — size of Jiva. 





Nature of Jiva 


——————————— 



































11th Adhikaranam 12th Adhikaranam 13 Adhikaranam 
| | | 
- Nitya Svarupa - Chaitanya Svarupa - Madhyama Svarupa 
- Time dimention 





Purva Pakshi : Srutene Apramanyam 


a) Mundak Upanishad : 
U TI SU] TTS ada atedeat areas UT: G2Tat Sfaast | Eso-nuratma cetasa veditavo yasmin pranah pancadha sam-vivesa | 
Wotsad Adatd Usa Urea Taare Teeyaesyy ATS 1 Q II pranais-cittam sarvam-otam prajanam yasmin visuddhe vibhavaty-esa atma II 9 II 


By means of the Light of the Intellect (intuitive faculty) one should know the subtle truth of the Atman within the body 
which is pervaded by the Life-force in a five-fold way. Man’s intellect is interwoven with the senses. When that intellect is 


purified, the Self shines forth. [III —1— 9] 1192 





e Eshaha Anu Atma, Atomic, infinitely small. 
b) Katho Upanishad : 


Angustha-matrah puruso-'ntaratma sada jananam hrdaye sannivistah, 


~ 


a free a freee ayaa I 919 I Tam vidyac-chukram amrtam tam vidyac-chukram amrtam-iti II 17 II 


The Purusa of the size of a thumb, the Inner Self, is ever seated in the heart of all living beings. One should draw Him out 
from one’s own body with steadiness, as one draws the pith (central stalk) from a reed (rush grass). Know Him as Pure and 
Immortal, yes, know Him as the Pure, the immortal. [Il — III — 17] 


qT Sate ya | Tam svac-charirat pravrhet munjadi-vesikam dhairyena, 





¢ Jiva size of thumb in heart Madhyama Parimana. 


c) Brihadaranyaka Upanishad : 


sa va esa mahan aja atma yo'yam vijnanamayah pranesu; 

ya eso'ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhuyan no evasadhuna kantyan. 

esa sarvesvarah, esa bhutadhipatih, esa bhutapalah. esa setur vidharana 

esarh lokanam asambhedaya. tam etar vedanuvacanena brahmana vividisanti, 
yajfiena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 
pravrajino lokam icchantah pravrajanti. etadd ha sma vai tat purve vidvamsah 


prajarh na kamayante: kirh prajaya karisyamah; yesarh no'yam atmayam loka iti. 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryarn caranti; ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate; asiryah, na hi Siryate; asangah, na hi sajyate; asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainam krtakrte tapatah. Il 22 II 


1193 











That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is within 
the heart. It is the controller of all, the lord of all, the ruler of all. It does not grow better through good work nor worse 
through bad work. It is the lord of all, It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as 
the boundary to keep the different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices, 
charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone, one becomes a sage. 
Desiring this world (the Self) alone, monks renounce their homes. This is (the reason for it) ; The ancient sages, it is said, did 
not desire children (thinking), What shall we achieve through children, we who have attained this Self, this world (result). 
They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a mendicant’s life. That which is the 
desire for sons is the desire for wealth, and that which is the desire for wealth is the desire for worlds, for both these are but 
desires. This self is That which has been described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; 
undecaying, for It never decays; unattached, for It is never attached; unfettered — It never feels pain, and never suffers injury. 
(It is but proper) that the sage is never overtaken by these two thoughts. | did an evil act for this, | did a good act for this. He 
conquers both of them. Things done or not done do not trouble him. [IV —IV — 22] 





¢ Sarva Eshaha Mahan, infinitely big, all pervading, Vibhum Paramana. 
































Atma 
Smallest In between Biggest 
Atomic Infinite 

















Ekadesi : 
¢ Jiva not Madhyama, will become perishable. 


e Ekadesi is Visishta Advaitin, close to Advaitin, Ramanujam. 
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General Analysis : 









































Upanishads talk about 
| 
3 fold travel 
Utkranthi Travel Gathi 
| | = 

- Leaving Body, departure, | - Oordvam ~ Aagathi 
coming out of House. - Madhyama - Arrival 
- Adho - Return 

- Kramanam 











¢ Jiva in heaven, comes to cloud, through Rain to plant, fathers body, mothers body, 


























Aagathi. 
Parimana 
_——————— 
Anu Madhyama Vibhu 
| | | 
- Fit for travel - Perishable - Unit for Travel 
- Pariseshat - Anithyam 














Word Analysis : 
Utkranti Gatyagati Na (one word) : 


¢ Because of scriptural mention of departure, travel and return Jiva is atomic in size. 1195 


349. Sutra 20 : [Topic 73 — Sutra 236] 


And on account of the latter two (i.e., going and returning) being connected with their 
soul (i.e., agent), (the soul is of atomic size). [Il — Ill — 20] 


sa va esa mahan aja atma yo'yarh vijfianamayah pranesu; 

ya eso'ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhuyan no evasadhuna kaniyan. 

esa sarvesvarah, esa bhutadhipatih, esa bhUtapalah. esa setur vidharana 

esa lokanam asambhedaya. tam etarn vedanuvacanena brahmana vividisanti, 
yajfiena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 
pravrajino lokam icchantah pravrajanti. etadd ha sma vai tat purve vidvarnsah 


prajam na kamayante: kim prajaya karisyamah; yesam no'yam atmayam loka iti. 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryam caranti; ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate; asiryah, na hi Siryate; asangah, na hi sajyate; asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainarh krtakrte tapatah. II 22 II 











That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is within the heart. It is 
the controller of all, the lord of all, the ruler of all. It does not grow better through good work nor worse through bad work. It is the lord of 
all, It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the boundary to keep the different worlds apart. 
The Brahmanas seek to know It through the study of the Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of 
sense-objects. Knowing It alone, one becomes a sage. Desiring this world (the Self) alone, monks renounce their homes. This is (the reason 
for it) ; The ancient sages, it is said, did not desire children (thinking), What shall we achieve through children, we who have attained this Self, 
this world (result). They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a mendicant’s life. That which is 
the desire for sons is the desire for wealth, and that which is the desire for wealth is the desire for worlds, for both these are but desires. This 
self is That which has been described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never decays; 
unattached, for It is never attached; unfettered — It never feels pain, and never suffers injury. (It is but proper) that the sage is never 
overtaken by these two thoughts. | did an evil act for this, | did a good act for this. He conquers both of them. Things done or not done do not 
trouble him. [IV —IV— 22] 119 








e Jiva leaves through eyes, ears. 


¢ Not all pervading because it went out. 


¢ Jiva eternal not Anu, Madhyama. 








Brihadaranyaka Upanishad 








————— > 





34 Section 








4th Section 








Svayam Jyoti 








Shariraka 











- Svarupa. 
Eka Desi : 
- Abhimana Tyagi. 
- Going beyond all pleasures, not 
physical travel. 


- Figuratively loose interest in them. 














Gamanam Aagamanam 

What is Jiva obsessed with? 
Money, child, Sad Eva Sattaha. 
Same thought again and again and 
therefore travels. 

Next Birth determined by type of 
obsession. 

Kamaya Kamayate Manya Manat. 
Enjoy Karma Phalam in new 
environment. 

Manushya Loka, Add Punyam. 








1197 


Word Analysis : 
a) Cha: 

e Additional support. 
b) Uttaraiho : 

¢ Since Gathi and Aagathi — going and coming mentioned. 
c) Svatmana : 

¢ Jiva Atmana Sambandat. 

¢ Jiva alone with Param Atma in this body. 
Ekadesi : 

e Jiva travels within body, not all pervading, hence Anu. 
Brihadaranyaka Upanishad : 


a WATAATCHTAG aca aargiaa safe, aaaa sa yatrayam atma-abalyam nyetya sammoham iva nyeti, 
OTT ahtreanratea ; a WaTEAHIATAT: amataaat athainam ete prana abhisamayanti; sa etas tejomatrah 


graaarraaenta fet ; a TAT SIT: qa: que samabhyadadano hrdayam evanvavakramati, sa yatraisa 
. aN 
aqaiaada sureqet aafa ii 2 il caksusah purusah paran paryavartate, atharUpajfio bhavati II 1 II 








When this self becomes weak and senseless, as it were, the organs come to it. Completely withdrawing these particles of 
light, it comes to the heart. When the presiding deity of the eye turns back from all sides, the man fails to notice colour. 
[IV-—IV-1] 











e Jiva carries sense organs from Golakas to Hridayam is coming and going in Sushupti. 
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Brihadaranyaka Upanishad : 


HAH g aag AIPA STA; a aa @ alge janakarm ha vaideham yajfiavalkyo jagama: sa mene: na vadisya iti. 
axfe 5 WE AwWaHa aaer ATTAHASTTNS IA atha ha yaj janakas ca vaideho yajfiavalkyas cagnihotre samudate, 


ayaa, aen g BUMATEAT ax war s ag ur tasmai ha yajfiavalkyo varam dadau: sa ha kama-prasnam eva vavre, 
pata az, a grea qar sae Gaza qa aes RN tarh hasmai dadau. tarh ha samrad eva pirvah papraccha II 1 Il 








Yajnavalkya went to Janaka, Emperor of Videha. He thought he would not say anything. Now Janaka and Yajnavalkya had 
once talked on the Agnihotra, and Yajnavalkya had offered him a boon. He had begged the liberty of asking any questions 
he liked; and Yajnavalkya had granted him the boon. So it was the Emperor who first asked him. [IV — Ill — 1] 








¢ Svapna Shariram — Hiranmaya Purusha. 
































14 Sutras 
Eka Desi / Visishta Advain Siddantin 
- Sutra 19 — 28 (10 Sutras) - Sutra 29 — 32 (4 Sutras) 
- Jiva Anutva Vada - Jiva Vibhutva Vada 




















1* Sutra : 
* 3 Steps. 
¢ Departure, travel, arrival. 
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24 Sutra : 
¢ Departure figurative, going beyond Raaga Dvesha. 


¢ Transcending without movement. 


- Hridayam to Golakam - Golakam to Hridayam 


(office of Sense organs) (Residence). 
- Vibhum Ruled out 





e Vibhum ruled out. 


























3 Possibilities 
Anu Angushta Vibhum 
- Eternal traveler only - Perishable ruled out. - All pervading 
Anu — Jiva. - Can’t travel 
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350. Sutra 21 : [Topic 73 — Sutra 237] 


If it be said that (the soul is) not atomic, as the scriptures state it to be otherwise, (i.e., 
all-pervading), (we say) not so, because (the one) other than the individual soul (i.e., 
the Supreme Brahman or the Highest Self) is the subject matter (of those passages). 


(ll —t— 21] 


Eka Desi Vada : 
Brihadaranyaka Upanishad : 


aoa ay nes sient asd fer: 








$a va esa mahan aja atma yo'yam vijnanamayah pranesu; 

ya eso'ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhuyan no evasadhuna kaniyan. 

esa sarvesvarah, esa bhutadhipatih, esa bhutapalah. esa setur vidharana 

esarm lokanam asambhedaya. tam etarn vedanuvacanena brahmana vividisanti, 
yajfiena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 
pravrajino lokam icchantah pravrajanti. etadd ha sma vai tat purve vidvarnsah 


prajarh na kamayante: kim prajaya karisyamah; yesam no'yam atmayarh loka iti. 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryam caranti; ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate; asiryah, na hi siryate; asangah, na hi sajyate; asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainarn krtakrte tapatah. II 22 II 
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That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is 
within the heart. It is the controller of all, the lord of all, the ruler of all. It does not grow better through good work nor 
worse through bad work. It is the lord of all, It is the ruler of all beings, It is the protector of all beings. It is the bank that 
serves as the boundary to keep the different worlds apart. The Brahmanas seek to know It through the study of the 
Vedas, sacrifices, charity, and austerity consisting in a dispassionate enjoyment of sense-objects. Knowing It alone, one 
becomes a sage. Desiring this world (the Self) alone, monks renounce their homes. This is (the reason for it) ; The ancient 
sages, it is said, did not desire children (thinking), What shall we achieve through children, we who have attained this 
Self, this world (result). They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a 
mendicant’s life. That which is the desire for sons is the desire for wealth, and that which is the desire for wealth is the 
desire for worlds, for both these are but desires. This self is That which has been described as ‘Not this, not this.’ It is 
imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is never attached; unfettered — 
It never feels pain, and never suffers injury. (It is but proper) that the sage is never overtaken by these two thoughts. | 

did an evil act for this, | did a good act for this. He conquers both of them. Things done or not done do not trouble him. 
[lV -IV-22] 





Brihadaranyaka Upanishad : 


Q@aray Ateaat MICHA SAUISHAISATAY sa va esa mahan aja ajatma, ajaro amaro'mrto'bhayo 
TH; sa @ Sal ; cs es fe @ Ta brahma; abhayam vai brahma, abhayam hi vai brahma 
wata qa aq Ww 2 il bhavati ya evam veda II 25 Il 


That great, birthless Self is undecaying, immortal, undying, fearless and Brahman (infinite). Brahman is indeed fearless. 
He who knows It as such becomes the fearless Brahman. [IV — IV — 25] 





Sharira Brahmanam : 
¢ Saha eshaha Mahan Ajaha Atma. 


¢ Jivatma is Vibhuhu — all pervading Parimana. ieee 





Gita : Chapter 2 — Verse 12 to 24 


PEST SAAT SAAFS TSM TF TI 


This Self cannot be cut, nor burnt, nor moistened, nor 


dried up. It is eternal, all-pervading, stable, immovable 
and ancient. [Chapter 2 — Verse 24] 


Free: TNT: CITI SS TATA: Wl O.08 I 





e Nature of Jiva — Nitya, Sarvagataha Sthanuhu, Achala, Sanatana. 


e Arjuna worried about Breeshma, Drona not Paramatma. 





| 2 Parts of Sutra | 


——— 


Na Anu Sruteha | Iti Chenna 




















Ekadesi : 
e Wherever, Atma is described as Mahan, it is Paramatma not Jivatma. 
e¢ Paramatma— Mahan, all pervading. 


¢ Don’t get confused with Jiva — Anu. 





- Anu - Vibhu 
- Smallest - Biggest 
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Jiva 








— ae = 
































Nityaha Sarvagataha Sthanuhu Achalam 
| | | | 
- Eternal - All pervading - Stands in one - Motionless 
- Timewise - Spacewise place. 











Ekadesi quotes Grammar : 
¢ Garva Gatha Staha. 


e Jiva— one —not all pervading. 


¢ Jiva located in all pervading Paramatma. 


e Not one infinite, different from Paramatma, located in Vishnu. 








Upon Chid — Achid Vishnu 








——— 





Achid 








Infinite objects, material, 
mountains, rivers 











e Ekadesi takes stand of Siddantin here. 





Chid 








Infinite Jivas 
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Word Analysis : 
a) Na Anuhu : (Is Vibhu) 


e If Advaitin raises objection Jiva is not atomic size. 


¢ Sankhya + Advaitin = Jiva — is all pervading. 
b) Atat Srutehe : 
¢ Because of Sruti Statements. 
c) Iti Chet: 
¢ If this is contention. 
d) Na: 
° Itis not so. 
e) Itarasya Adhikarat : 


e Because context is different. 


e Atma should be taken as Paramatma not Jivatma. 
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Brihadaranyaka Upanishad : 


a @t aq wera sre sad fase: 
STNG TONS aTHIEieESa, aed asit 


sa va esa mahan aja atma yo'yam vijnanamayah pranesu; 

ya eso'ntar-hrdaya akasah tasmin Sete, sarvasya vasi, sarvasyesanah, 
sarvasyadhipatih; sa na sadhuna karmana bhuyan no evasadhuna kaniyan. 

esa sarvesvarah, esa bhutadhipatih, esa bhutapalah. esa setur vidharana 

esam lokanam asambhedaya. tam etarn vedanuvacanena brahmana vividisanti, 
yajfiena, danena, tapasanasakena; etam eva viditva munir bhavati, etam eva 
pravrajino lokam icchantah pravrajanti. etadd ha sma vai tat purve vidvarnsah 


prajarh na kamayante: kim prajaya karisyamah; yesamh no'yam atmayam loka iti. 

te ha sma putraisanayas ca vittaisanayas ca lokaisanayas ca vyutthaya, atha 
bhiksa-caryam caranti; ya hy eva putraisana sa vittaisana, ya vittaisana sa lokaisana; 
ubhe hy ete esane eva bhavatah sa esa neti nety atma; agrhyah, 

na hi grhyate; asiryah, na hi Siryate; asangah, na hi sajyate; asito na vyathate, 

na risyati; etam u haivaite na tarata iti, atah papam akaravam iti, atah kalyanam 
akaravam iti; ubhe u haivaisa ete tarati, nainamh krtakrte tapatah. II 22 II 











That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the ether that is within the 
heart. It is the controller of all, the lord of all, the ruler of all. It does not grow better through good work nor worse through bad 
work. It is the lord of all, It is the ruler of all beings, It is the protector of all beings. It is the bank that serves as the boundary to 
keep the different worlds apart. The Brahmanas seek to know It through the study of the Vedas, sacrifices, charity, and austerity 
consisting in a dispassionate enjoyment of sense-objects. Knowing It alone, one becomes a sage. Desiring this world (the Self) 
alone, monks renounce their homes. This is (the reason for it) ; The ancient sages, it is said, did not desire children (thinking), 
What shall we achieve through children, we who have attained this Self, this world (result). They, it is said, renounced their desire 
for sons, for wealth and for the worlds, and lived a mendicant’s life. That which is the desire for sons is the desire for wealth, and 
that which is the desire for wealth is the desire for worlds, for both these are but desires. This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never decays; unattached, for It is 
never attached; unfettered — It never feels pain, and never suffers injury. (It is but proper) that the sage is never overtaken by 
these two thoughts. | did an evil act for this, | did a good act for this. He conquers both of them. Things done or not done do not 
trouble him. [IV — IV — 22] 








¢ Jyoti Purusha — Mahan Atma, Ajaha. 1206 


351. Sutra 22 : [Topic 73 — Sutra 238] 


CAT SaTATAT VAT ad | Svasabdonmanabhyam cha | 


And on account of direct statements (of the Sruti texts as to the atomic size) and 


infinitesimal measure (the soul is atomic). [Il — Ill — 22] 





e Sruti does not reveal that Jiva is Anu, implicitly. 

¢ If hidden need to extract meaning by enquiry. 

e Atomic size taught explicitly, vividly, loudly. 

¢ Anutva unlike Adhyasa which is extracted. 

¢ For Anutva, no Artapatti required Sakshat Anu is there. 
a) Mundak Upanishad : 


USTSURTAT adat atedeat areas Uo: Gaya Sfaast | Eso-nuratma cetasa veditavo yasmin pranah pancadha sam-vivesa | 
woTsd aad Wstrat areas TATE Tayqqayy ZITAT | 31 pranais-cittam sarvam-otam prajanam yasmin visuddhe vibhavaty-esa atma II 9 II 


By means of the Light of the Intellect (intuitive faculty) one should know the subtle truth of the Atman within the body 
which is pervaded by the Life-force in a five-fold way. Man’s intellect is interwoven with the senses. When that intellect is 
purified, the Self shines forth. [III —1— 9] 





b) Katho Upanishad : 


TAIT rf TT 4 at aT OT oT eT: Sravanaya'pi bahu-bhiryo na labhyah 
sIvasat st qT qeaar a4 =F Faer: | srnvanto'pi bahavo yam na vidyuh, 


ATs at qaawct AVIATS=Ea co Ascaryo vakta kusalo'sya labdha 
ATs =a T Sita BIaIATAST=: urs ascaryo jnata kusalanu-sistah II 7 Il 





“He (the Self) of whom many are not able even to hear ; the recipient (the pupil) many, even having heard of Him, do not 


comprehend. Wonderful is a man (teacher), when found, who is able to teach the Self. Wonderful is he (the pupil) who 
comprehends the Self, when taught by an able teacher.” [I — II — 7] 





Katho Upanishad : 


aT Away OWTeT Ty Na narena-varena prokta esa 
atasrar aqear Fassett: 1 suvijneyo bahuda cintyamanah, 
ATTA ET nfs ATT Ananya-prokte gatir-atra nasti 
“This (Self), when taught by a man of inferior intellect, is not easy to be known, as it is to be thought of in various ways. 


But when it taught by another (superior) perceptor who is one with Brahman (who beholds no difference), there is no 
(other) way concerning it. The Self being subtler than the subtlest and is beyond argumentation.” [I — II — 8] 





c) Svetasvataro Upanishad : 


qISAAIIAMeT WaT afeqaray q | valagrasatabhagasya satadha kalpitasya ca | 
att wa: q fasta: a TWearalaneda Huei bhago jivah sa vijneyah sa canantyaya kalpate II 9 II 


That individual soul is as subtle as a hair-point divided and sub-divided hundreds of times. Yet he is potentially infinite. He 
has to be known. [Chapter 5 — Verse 9] 





¢ Size of Jiva = 1/10,000 tip of hair. 
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Word Analysis : 
a) Cha: 
° Moreover. 


b) Sva Sabda Unmanam : 


¢ Sruti word revealing size of minuteness. 


¢ Unmanam = Infinitely small. 


¢ Can’t measure — small / big. 
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352. Sutra 23 : [Topic 73 — Sutra 239] 


stfavtasi-eatad \ Avirodhaschandanavat | 
There is no contradiction as in the case of sandal paste. [II — Ill — 23] 


e If Jiva not Anu, we will have doubt explaining our experiences. 
¢ Jiva alone sentient, body — mind insentient. 
e Jiva lends consciousness to entire body. 
¢ Jiva has to be located in remote part if Anu. Angushta can’t pervade entire thumb. 
¢ Example : Ganga dip — felt all over body. 
¢ Whole body cool if Chandanam applied on head. 
How Alpa Ashraya Jiva can be Sarva Vyapi? 
¢ Body not sentient intrinsically. 
¢ How sentiency extensive? 
° 4 Sutras — 23, 24, 25, 26: 
Deal with topic of measurement of Jiva. 
Word Analysis : 
a) Avirodha : 
¢ No Pratyaksha Virodha, contradiction. 
b) Chandana Vatu : 
e Asin the case of Chandan Paste. 


¢ How Jiva in one corner can produce sentiency all over? on 


353. Sutra 24 : [Topic 73 — Sutra 240] 


sTakataasreatteta aa, stequaareute fe | 


Avasthitivaiseshyaditi chenna, adhyupagamaddhridi hi | 


If it be said (that the two cases are not parallel), on account of the specialisation of 
abode (present in the case of the sandal-ointment, absent in the case of the soul), we 
deny that, on account of the acknowledgement (by scripture, of a special place of the 
soul), viz., within the heart. [I — Il — 24] 





Chandan Example : 

¢ Non extensive locus does extensive function. 

e Extensive locus also produces extensive function on skin. 

e¢ Vyapi Karyam done by Alpa Ashraya. 

e Jiva can be dot like Chandanam or Vyapi like Skin — Tvak. 

¢ Example does not prove if Jiva is Anu like Chandanam or Vyapi like Skin. 
Eka: 

¢ |know both possibilities exist. 

e Jiva not available for Pratyaksham. 


Veidika : Gita 
Sat: Wayarat Zea Sota fasta | The Lord dwells in the hearts of all beings, O Arjuna, 


causing all beings, by His illusive power, to revolve, as if 


ATH AG A A ahs Tae ST ATAAT It 26.82 ll mounted on a machine. [Chapter 18 — Verse 61] 





¢ Jivatma within heart of everyone. 

Chandan Example : 
¢ To prove Jiva can also do Vyapi Karyam — proved by Sruti not Anumanam - logic. 
¢ To explain Vyapi Karyam, not prove Alpa Ashrayam. 

Word Analysis : 

a) Avasthiti Vaiseshyat : 


e Answer by Ekadesi — because of specific location of Chandanam proved by 
Pratyaksham, not inference. 


¢ However, you give, it as proof of Jivatma which is not available for perception. 
b) Iti Chetna : 

¢ Specific location of Sandle paste is not enough, inappropriate, improper. 

e lf this is contention, it is not so. 
c) Adhyupagamat : 

¢ Specific location is already explained. 


e Veidika accept vedas as Pramanam where location mentioned — why go to Pratyaksha 
Pramanam. 


d) Hridi Hi: 
¢ Jiva located in heart, not Vibhu and not. 
e Angushta— Anityam. 
¢ In heart only Anu possible not Vibhu or Madhyama. lel2 


Sruti : 


Prasno Upanishad : 


ge Qo Scar | Hridi hyesha aatmaa 

sade AS ara wed wrasse ersaeraan: atraitad-ekasatam naadeenaam, taasaam satam satam-ekaikasyaam dvaasaptatir-dvaasaptatih 
pratisakhaa-naadeesaharsaani bhavantyaasu vyaana-scharati II 6 II 

DMSIPSaISTHSaT ASI CAAA Il Ell 


This Atman is in the heart. There, there are a hundred and one ‘nerves’. Each of them has a hundred branches. Again, 
every one of these has seventy two thousand sub-branches. In these the Vyana moves. [Ill — 6] 





e Eshaha = Jiva. 
Brihadaranyaka Upanishad : 


waa aicala ; asa fasrraza: Tay SUI. katama atmeti. yo’yam vijfiianamayah pranesu, hrdy 
satfa: gay: 5; I Aaa: anit araragqdacter, antarjyotih purusah sa samanah sann ubhau lokav anusaficarati, 
. sinitgihies Surahta ; a fe eat wea P 2 fa . dhyayativa lelayativa, sa hi svapno bhitva, imarm lokam 
¢ = 
. ‘ tikramati, mrtyo rupani Il 7 Il 
- sprafa seat sarltr 9 tl : 


Which is the self? This infinite entity (Purusha) that is identified with the intellect and is in the midst of the organs, the 
(self-effulgent) light within the heart (intellect). Assuming the likeness (of the intellect), it moves between the two worlds; 
it thinks, as it were, and shakes, as it were. Being identified with dreams, it transcends this world - the forms of death 
(ignorance etc.). [IV —III — 7] 





¢ Svayam Jyoti Brahmana. 
¢ Yaha Vigyana Manaha Hridi Antar Jyoti Purusha - Jiva in heart. 
Conclusion : 


e Like Chandanam, Jiva is Alpa Ashraya Karyam, making whole body sentient. oe 


354. Sutra 25 : [Topic 73 — Sutra 241] 


Or on account of (its) quality (viz., intelligence), as in cases of ordinary experience 
(such as in the case of a lamp by its light). [Il — II] — 25] 





¢ If you can’t accept Chandanam, Alpa Ashrayam — Vyapi Karyam. 


- Agent, doer “Alpa” - Action 
- Karyam 
New Example : 


Lamp / Flame Deepa Prabha Radiance 


- Located in one corner of room. Property of flame — light. 
- Alpa Ashraya — flame Pervasive, Vyapi, extensive Prakasha. 
- Like Jiva, Anu, powerful laser beam. Consciousness like Radiance goes 





- Sun, 8000 crore miles away near and far, contraction and 
expanding Radiance. 
Chaitanya Guna Shriram Vyapnoti. 
Consciousness property extends upto 
nails. 
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Word Analysis : 
a) Va: 

¢ Or another example apart from Chandanam Vyapi Ashraya Karyam. 
b) Gunat : 

¢ Extensive property. 

e Because of pervading. 


¢ Pervading of atomic Jiva makes body sentient, enlivens body. 
c) Alokavatu : 


e Asin this world. 


¢ Located Anu size Jiva has property — Dharma of Consciousness which extends all over 
body. 


e Has support of Shastra Shankara gives Deepa Drishtanta not Vyasa. 
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355. Sutra 26 : [Topic 73 — Sutra 242] 
satatcnt TIA | Vyatireko gandhavat | 


The extension (of the quality of intelligence) beyond (the soul in which it inheres) is 


like the odour (which extends beyond the fragrant object). [Il — Ill — 26] 





¢ Drivya Gunayaho Samanvaya Sambanda. 
Property can never be separated from substance. 
Property in one place, substance in another place not possible. 


Example : 
¢ Colour of cloth located in cloth. 


Property Property + Action 
- Paratantra - Require 
- Dependent - Ashraya - Substance 


- Substance 
- Independent 
- |—Substance 


Properties 
Teaching action, can’t send 
speech to class. 

Hearing faculty alone can’t 
be sent to class. 
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¢ Brahma Sutra to be heard, requires 200% concentration, to be heard and understood. 
¢ How can Guna and Drivyam be separated? 


e If consciousness property of Jivatma, consciousness should exist only where Jiva 
exists. 


Conclusion : 

¢ Consciousness is Anu only. 

¢ Alpa Dravyam can’t have Vyapi Guna. 
Ekadesi : 


¢ Property can be as extensive or more extensive than substance. 


| Flame | Radiance 





- Alpa Vyapi - Prabha Guna upon earth 
- Sun 3 crore miles away - Guna can be Vyapi 


Word Analysis : 


a) Vyatirekena : 

¢ Independent existence of the property is to be admitted. 

e Physical separateness of property and substance should be accepted. 
b) Gandhatvat : 

e Perfume and fragrance separate. 


¢ Jiva substance and consciousness — property can be separate. 4217 


356. Sutra 27 : [Topic 73 — Sutra 243] 


Tatha cha darsayati | 





Thus also, (the Sruti) shows or declares. [II — Ill — 27] 


Sruti support for Eka Desi : 
a) Chandogya Upanishad : 


Udasarava atmanamaveksya yadatmano na vijanithastanme 
prabrutamiti tau hodasarave'veksancakrate tau ha 
prajapatiruvaca kim pasyatha iti tau hocatuh 
sarvamevedamavam bhagava atmanam pasyava a lomabhya a 


nakhebhyah pratirupamiti Il 8.8.1 Il 


[Prajapati said] : Look at yourselves in a vessel full of water. If you have any doubts about the Self then let me know. They 
then looked at themselves in the water, and Prajapati asked, What do you see? They replied, We see the reflection of our 





whole self, including even our hair and nails.”[8 — 8 — 1] 


b) Kaushitaki Upanishad : 


af SlararsraeeSepeis GasiclsS Gealsgiflice 
BAIASMEIA CASHULSA! GHA SSAA OSA 
eculrGsiaaantsauacaica ae eae Seo» 
faurltasaracvued: fas era zaiivisoi ferscsod Qraciza 
pours Ulaza ciizazaial ag Aci srafer asi 2H: 
SAC! GI sco Gsacasnh Aoulvi Gaewen s1afer 
aaici arazidoiais: aerailal Hoi: Ideal: 

Beraia aa: aad 2G: zara eiri zd: 
































gies: VSstteilel Hoi: VaAEA a: VSsteifer Vi USI 
ufaatad ausnecisdaadl fazwierson 
faufacslzocidaAdas Aichi Aol: UI eaeneiaoi 
fauierssodl UIvisell Sal Sd3ell Alpi Aeieil Biz: 
givtaioci faa: sai eassaini al fa°assizepeikei 
BaAadG UIs silesic GISRaoquiace sil ls1321 
3il oied3sziI: Heil 














tan hovachajatashatruryatraisha etadbalake purusho.ashayishta 
yatraitadabhudyata etadagaddhita nama hr“idayasya nadyo 
hr4idayatpuritatamabhipratanvanti yatha sahasradha kesho 
vipatitastavadanvyah pi~ngalasyanimna tishthante shuklasya 
kr4ishnasya pitasya lohitasyeti tasu tada bhavati yada suptah 
svapna.n na ka.nchana pashyatyathasminprana evaikadha bhavati 
tathaina.n vaksarvairnamabhih sahapyeti manah sarvairdhyataih 
sahapyeti chakshuh sarvai rupaih sahapyeti shrotra.n sarvaih 
shabdaih sahapyeti manah sarvairdhyataih sahapyeti sa yada 
pratibudhyate yathagnerjvalato visphuli~nga 
vipratishtherannevamevaitasmadatmanah prana yathayatana.n 
vipratishthante pranebhyo deva devebhyo lokastadyatha kshurah 
kshuradhyane hitah syadvishvambharo va vishvambharakulaya 
evamevaisha praj~na atmeda.n shariramanupravishta a ahaa Vn 

a nakhebhyah || 19| | 18 





After this Balaki became silent. Agatasatru said to him: 'Thus far only (do you know), O Balaki?' 'Thus far only,' replied 
Balaki. Then Agatasatru said to him: 'Vainly did you challenge me, saying: ‘Shall | tell you Brahman? O Balaki, he who is 
the maker of those persons (whom you mentioned), he of whom all this is the work, he alone is to be known.’ 
Thereupon Balaki came, carrying fuel in his hand, saying: 'May | come to you as a pupil?’ Agatasatru said to him: '| deem 


it improper that a Kshatriya should initiate a Brahmana. Come, | shall make you know clearly.' Then taking him by the 
hand, he went forth. And the two together came to a person who was asleep. And Agatasatru called him, saying: 'Thou 
great one, clad in white raiment, Soma, King.’ But he remained lying. Then he pushed him with a stick, and he rose at 
once. Then said Agatasatru to him: 'Balaki, where did this person here sleep? Where was he? Whence came he thus 
back?’ Balaki did not know. [Chapter 4 — Verse 19] 





Kaushitaki Upanishad : 


anda AIHA Aaa Ga Bisa tametamatmanametamatmanoanvavasyati yatha shreshthinan 


Aaa AS: AYE AAI al Alea svastadyatha shreshthaih svairbhunkte yatha va shreshthinan 


= oth 


tal YRed VARA Fal HICH 
Ga Say see = ~ 1S im 
9a) Ase Ca: G AAS Al Sh TAHT 


sva bhunjanta evamevaisha prajna atmaitairatmabhirbhunkte | 
yatha shreshthi svairevan vaitamatmanameta atmanoanvavasyanti 
yatha shreshthinan svah sa yavaddha va indra etamatmanan na 


vijajnau tavadenamasura abhibabhuvuh sa yada vijajnavatha 


faa dacaHee asaya: 4 val faagnaa 
Seale Fae Yaa SR 
Raed Wala aa wad fares 
Wart sad aR Fala a a 

dq 4 Ud de tl Roll 


hatvasuranvijitya sarvesham bhutanan shraishthyan 


svarajyamadhipatyam paryeti tatho evaivan vidvansarvesham 


bhutanan shraishthyan svarajyamadhipatyam paryeti ya evan 


veda ya evan veda || 20] | 
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And Agatasatru said to him: 'Where this person here slept, where he was, whence he thus came back, is this: The 
arteries of the heart called Hita extend from the heart of the person towards the surrounding body. Small as a hair 
divided a thousand times, they stand full of a thin fluid of various colours, white, black, yellow, red. In these the person is 
when sleeping he sees no dream. Then he becomes one with that prana alone. Then speech goes to him with all names, 
the eye with all forms, the car with all sounds, the mind with all thoughts. And when he awakes, then, as from a burning 
fire, sparks proceed in all directions, thus from that self the prdnas (speech, &c.) proceed, each towards its place, from 
the prdanas the gods, from the gods the worlds. And as a razor might be fitted in a razor-case, or as fire in the fire-place 


(the arani on the altar), even thus this conscious self enters the self of the body (considers the body as himself) to the 
very hairs and nails. And the other selfs (such as speech, &c.) follow that self, as his people follow the master of the 
house. And as the master feeds with his people, nay, as his people feed on the master, thus does this conscious self feed 
with the other selfs, as a master with his people, and the other selfs follow him, as his people follow the master. So long 
as Indra did not understand that self, the Asuras conquered him. When he understood it, he conquered the Asuras and 
obtained the pre-eminence among all gods, sovereignty, supremacy. And thus also he who knows this obtains pre- 
eminence among all beings, sovereignty, supremacy,--yea, he who knows this. [Chapter 4 — Verse 20] 





¢ Consciousness pervades upto hair and top of nail. 
Dahara Vidya : 
e Atma in the heart, consciousness pervades all over the Body. 
Word Analysis : 
a) Darshayati : 
¢ Sruti Also reveals. 
b) Tata cha: 


e Like Atma located in the heart, and consciousness as property pervades body. 
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357. Sutra 28 : [Topic 73 — Sutra 244] 





On account of the separate teaching (of the Sruti) (that the soul pervades the body on 
account of its quality of intelligence). [Il — Ill — 28] 
a) Brihadaranyaka Upanishad : 


a SIaTaATSTaATs:, aad Cece sr as fawraa: sa hovaca ajataSatruh, yatraisa etat supto'bhit esa vijhanamayah, 
Guu, azat arorratt fagiaa ferrrastrara aT vijianamayah purusah, tad esam prananam vijfianena vijfianam adaya ya 
way sae ea BTHINIEAT ASHEN ; arta Aart DEAT. eso'ntar-hrdaya akasah tasmifi chete, tani yada grhnati atha 

facqea: eafafa ATA ; aqaeta re | arorr arate, haitat purusah svapiti nama. tad grhita eva prano bhavati, 

aetar ara, werd ag:; aeta stay : aeia FT NON erhita vak, grhitam caksuh, grhitam Srotram, grhitam manah II 17 Il 


Ajatasatru said, When this being full of consciousness is thus asleep, it absorbs at the time the functions of the organs 
through its own consciousness, and lies in the Akasa (Supreme Self) that is in the heart. When this being absorbs them, it 


is called Svapiti. Then the nose is absorbed, the organ of speech is absorbed, the eye is absorbed, the ear is absorbed, and 
the mind is absorbed. [Il — 1-17] 





e Ajata Shatru Brahmanam. 


e Atma during sleep, withdraws sense organs to heart through its consciousness. 
Like | use faculty of speech, | use faculty of consciousness. 


Substance in the heart. 


- Property pervading all over body. 
- 3'4 case — instrumental case. 


Karta 
15' Case 
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e Pritak Upadesha — clearly mentioned. 
b) Kaushitaki Upanishad : 


Weal ard Baal ara Bat aaeasita prajnaya vachan samaruhya vacha sarvani samanyapnoti 

Wear Ai BaSal SA Bae Tearsitial prajnaya pranan samaruhya pranena sarvangandhanapnoti 

Weal Sa: BATSal sane = qva4raia WSra1 prajnaya chakshuh samaruhya sarvani rupanyapnoti prajnaya 

sai SASS] SST aac ATH vera shrotran samaruhya shrotrena sarvanchabdanapnoti prajnaya 
fat aaTSeal fara aalaSseararsiiial yetart jihvan samaruhya jihvaya sarvanannarasanapnoti prajnaya 

Sel AASe) Sera Sal SAV araila erat hastau samaruhya hastabhyan sarvani karmanyapnoti prajnaya 
aR GHTSal SRT was: a aMia Weare shariran samaruhya sharirena sukhaduhkhe apnoti prajnayopasthan 


Saeed eased tid SANAARTAa BSP Ue samaruhyopasthenanandan ratim prajatimapnoti prajnaya padau 
Baedl Vera wal San Sse Betaa FR samaruhya padabhyan sarva itya apnoti prajnayaiva dhiyan 
aaredl dstae Pra fastesd Sraramiia nn au samaruhya prajnayaiva dhiyo vijnatavyan kamanapnoti | | 6] | 





Having by pragfia (self-conscious knowledge) taken possession of speech, he obtains by speech all words. Having by 
pragfia taken possession of the nose, he obtains all odours. Having by pragfa taken possession of the eye, he obtains all 
forms. Having by pragfia taken possession of the ear, he obtains all sounds. Having by pragfha taken possession of the 
tongue, he obtains all tastes of food. Having by pragha taken possession of the two hands, he obtains all actions. Having 
by pragiia taken possession of the body, he obtains pleasure and pain. Having by pragfia taken possession of the organ, he 
obtains happiness, joy, and offspring. Having by pragfia taken possession of the two feet, he obtains all movements. 
Having by pragfia taken possession of mind, he obtains all thoughts. [Chapter 3 — Verse 6] 


Pp Atma | __Pragyaya ~ Consciousness 


- Nonpervading - 3'4 case 





- User of property called Consciousness. | - Instrumental case 
- Nominative 1° cause. - Pervading property 
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Word Analysis : 
Pritak Upadeshat : 


¢ Because of separate mention of Jivatma and consciousness, consciousness is property 
of Jiva. 


e Hence Vastu Bheda. 


Conclusion: 
Eka Desi Matam : Sutra 19 — 28 


ee 


- Paramanu - Guna, property 


- Located in the intellect. - Pervades body. Because of pervasion 
of Jeevas property it is sentient. 





Corollary : 
a) Many Sharirams : 


° Many Jivas. 


b) 
[Paramatma | thatma 


- One - Many 


- Vibhu - Anu, Atomic 
- All pervading 





¢ No Aikyam possible. 1223 


358. Siddantin : Sutra 29 — 32 


e¢ Very important Adhikaranam. 





Sutra 29 — 32 (4 Sutras) 





ee 





(a) 


(b) 


(c) 








Vibhuta Sthapanam 


Anutva Nisheda 


Sruti Virodha Parihara 





SY 





What is relationship between 
Jivatma — Paramatma? 








Shankara does in Bashyam 














Reconcile seeming 
contradiction. 





- Vyasa does this. 





Bheda Sambanda 


Karya Karana Sambanda 


Avayava — Avayavi 








- If Jivatma Paramatma 
different, Paramatma limited. 
Brihadaranyaka Upanishad : 
- 1-4-2,10 
Taittriya Upanishad : 
- Chapter 2 — Section 2 
- If you see difference, you are 
ignorant. 
Gita : Chapter 11 — Lord as time 
- Laya Karanam causes fear. 








- If Jiva eternal, taking body, 
eternally, it can’t be Karyam, 
product. 

- Nityam not Karyam. 

















Mundak Upanishad : 2-2-9 


Amsha — Amshi (Part- whole) 


Nishkala, Niravayavaha 
If part of Paramatma, Jivas 


problem will be Paramatmas 


problem. 


If part, Paramatma will have 
modifications, part changes — 


whole changes. 
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Brihadaranyaka Upanishad : 


estar, Terernt faa 5 a eraetteat aR, || so'bibhet, tasmad ekaki bibheti, sa hayam iksath cakre, 
WATATA eT, SE | fanaa, qa Wareq wy yan mad anyan nasti, kasman nu bibhemiti, tata evasya bhayarn 
ba} ees ae ae 7 — 
eftara, HANSA ? facdtara wa wala veau viyay viyaya kasmad hy abhesyat, dvitiyad vai bhayarn bhavati II 2 I! 


He was afraid. Therefore people (still) are afraid to be alone. He thought, If there is nothing else but me, what am | afraid 
of? From that alone his fear was gone, for what was there to fear? It is from a second entity that fear comes. [I — IV — 2] 


qa al seqq ara 5 ag TeaTAAT rad, F re Tare fa \ brahma va idam agra asit, tad 4tmanam evavet, aham brahmasmiti: 

aeaTaACa aA WaT ; a at at 2arai TATEAT aq uq Tea, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TITTITA, aqaT AACA qeacaeaa fear: sfaqe, sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
we TATA qaaata afeanetate q ud az, ae rsir vama-devah pratipede, aham manur abhavam siryas ceti, 
Taneai fa, z se aa wafa, aT ZA SaTSaAaTACaT €aa, tad idam api etarhi ya evam veda, aham —— sa idam sarvam bhavati; 

_ aa ; = tasya ha na devas ca nabhutya Isate, atma hy esam sa bhavati. 
AeA BT a waft; AT alseat eaqatyIed, aeqtsaT- 
ara sereHtee, " hi a, hall TILA q Saray 1 WaT a yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 
Te: TAT i sede Caaae: qeqt eat wate; bhufijyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
uvafaaa qarardiaarastya wafa, fener, qeT ? qeateat adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 
aa faa qeaATCAT faa: Moll yad etan manusya vidyuh II 10 II 


atha yo anyam devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘| am Brahman. Therefore It became all. And 
whoever among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while 
realising this (self) as That, knew, ‘| was Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am 
Brahman,’ becomes all this (universe). Even the gods cannot prevail against him, for he becomes their self. While he who 
worships another god thinking, ‘He is one, and | am another, does not know. He is like an animal to the gods. As many 
animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes anguish, what should 
one say of many animals? Therefore it is not like by them that men should know this. [I — IV — 10] 





Mundak Upanishad : 


Hiranmaye pare kose virajam brahma niskalam | 


tac-chubhram jyotisam jyotih-tad yadatma-vido viduh II 9 II 


The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of the golden hue-the 
highest. That is what the knowers of the Atman know. [II — II — 9] 





Conclusion : 
¢ Supported by Mahavakyas. 
¢ Only possibility. 
¢ Jivatma + Paramatma is Aikyam. 
¢ Logically and scripturally, Jivatma not different or part of Paramatma. 
¢ Only Nama Bheda, not Nami Bheda. 


e If identical, Vibhum factual. 
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(b) Anutva Nisheda 





—— 





Purva Pakshi - Matam 


Not logical according to 
experiencer 


Shankara 





’ 


’ 


’ 








- Guna-—Guni Sambanda 

- Anu, occupies heart, 
substance with property of 
consciousness. 

- Property not within heart 
but pervades body. 

- Alpa Ashraya — Jiva 

- Vyapi Gunaha. 





- Property depends on 
substance for existence, 
inseparable relationship, 
equal extensiveness. 














Ekadesi 





! 








Exceptions exist 








—$——= a 





Deepa / Chandamam 


Prabha / fragrance 





’ 


’ 








- One part of room 
- Alpa Ashraya 








- Pervades room 
- Vyapi Guna 











Radiance and flame one 
Substance, not property. 
Tejas Tatvam 

If property exists outside 
substance, it will extend 
beyond substance. 

If it can exist independently. 
No more property. 

Dense form — flame, rarified 
form radiance, no guna guni 
sambanda. 

Minute part, invisible 
particle of Chandanam in 
other parts of body, smelt by 
nose. 

Salt perceptible to tongue 
not eyes. 

Fragrance not absent but not 
perceived. 

Gandha perceived Ashraya 
not perceived. 1227 








¢ Chandanam example in Mahabaratha — Shanti Parva. 


e Anything with property changes, Anityam, product modifies — Asti, Jayate, Vardate , 
Apakshiya, Aparinamate, Vinashyati. 


Argument No. 1: 
¢ If Atma, Sagunam, Sharira Vatu, Anityam, Dravyam. 
Argument No. 2: 


e Atma not Guni Dravyam, Consciousness not property of Atma, consciousness is 
substance. 


¢ If property, Atma will become dependent entity, Paratantram. 





- Svatantram, imperishable entity. - Paratantram, perishes, Brain goes — 
Consciousness goes. 


e Science mistakes consciousness as property of brain. 


e Jiva not Atomic with pervading property of consciousness. 
Eka Desi : 


a) Jiva leaves body (Utkranti), travels (Gathi), arrives into another body (Agathi). If Vibhu 
— How travel possible? 


b) How all pervading Jiva in Hridayam? 
c) Jiva is Anu —1/100,000* of Hair. 1228 


d) Jiva has property of consciousness — says Sruti. 
Jiva pervades through consciousness in the body. 
e) Consciousness different from Paramatma and Vibhu — how? 
Vyasa resolves in 4 Sutras : 29, 30, 31, 32 


a) I, Atma, am all pervading Paramatma, Aham Brahma Asmi is truth and teaching of 
Upanishad. 


b) Intellect coexists along with all pervading Atma — Consciousness. 
¢ Buddhi is content, located in the Body container. 
¢ Consciousness pervading body and intellect. 


¢ Chetana Atma and Jada Buddhi in close proximity. 








po ee Jada Body 
ia led ane Jada Buddhi 


eee A Consciousness 
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may ind 


Chetanam — without property - Achetanam 
All pervading 


Immortal, sentient principle 
Appears intelligent, short, fat. 
Appears red crystal - Crystal body Jadam 





Properties transferred mutually. 


Mentioned in 2 places in Brahma Sutra Anyonya Adhyasa. 














| Anyonya Adhyasa | 
- Tad Ananyat | - This Sutra. 








Arambanadhikaranam. 





Transference not real, only apparent. 


You lean on Painted wall, transference real. 


Vastika Tadatmayam Atmanaha Tadatmayam 





Real | aarent 
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Transference 








ee 





Anatma Buddhi Gunas transferred 


to Atma 








Atma attribute transferred to 
Buddhi 











lam dull 














- | Body, mind am conscious 
entity. 








How do you know it is not factually transferred? 


Atma does not have connection with punya papa because it is Asanga, attributes 


seemingly transferred. 


a) Wesay madras has come when train comes. 


Arrival of train transferred to the Bumi — Adhishtanam. 


b) Earth shaking — transferred to giddiness. 
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2 Birds in Body 








[po aaa 





Atma 


Buddhi 











Unlocated all pervading. 

Sruti accepts finiteness, smallness in form of 
teaching Adhyasa. 

Teaching removes Vibhaktatvam and | claim 
Aikyam. This is idea in 4 Sutras. 

Atma and Buddhi eternally Associated. 
Atma is eternal originally, Akarta, Abokta. 
Actionless, pure screen, |, Paramatma. 
Anatma Dharmas | claim as mine and mistake 
myself as miserable Jiva. 

Sruti negates individuality. All individuality 
only superimposed individuality. 

To win confidence of Jiva, Sruti initially 
accepts Jivatvam in Karma Khanda. 

Assumes Karta, Bokta, Sanchita, Agami, 
Prarabda, travel to lokas. 

Makes student mature. 











| 
Located in body. 
In Death, Buddhi with Pranas, leave Sthula 
Shariram. 
Buddhi comes to another body — Vasamsi 
Jeernani. 
Buddhi pervades body and makes body 
sentient through reflected consciousness. 
Samsara because | look at myself with 
transferred attributes of buddhi. 
Once transferred, they become prominent 
and suppress original nature of mine. 
Kartrutvam and boktrutvam (Action movie) 
suppress original nature of Atma. 
| am overwhelmed by moving character 
called Buddhi. 
Anatma Dharmas put together is called 
Jivatvam. 
Every Jiva hypnotised by Jivatvam, not easy to 
drop Jiva Bava. 
Jivatvam is Adhyasa. 
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359. Sutra 29 : [Topic 73 — Sutra 245] 


AgTTANcald | TqeAUCT: MAA | Tadgunasaratvat tu tadvyapadesah prajnavat | 


But that declaration (as to the atomic size of the soul) is on account of its having for its 


essence the qualities of that (viz., the Buddhi), as in the case of the intelligent Lord 
(Saguna Brahman). [II — Ill — 29] 


Ekadeshis question to Siddantin : 


How do you account for Sruti Vakyam of Jivas travel, Angushtam, Hridaya Ashraya? 











2 in Shariram 








—— 








Jivatma 








Paramatma 














- Anu 














| 
- Vibhu 
- Ask lord to come during Puja 
and go in Puja. 
Chandogya Upanishad : 
- 3-14-33 


- Paramatma in Dahara Akasha. 


- Sarvam Khalu idam Brahma, 
esha atma antar hridayaha. 
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Chandogya Upanishad : 


Esa ma atmantarhrdaye'niyanvriherva yavadva 
sarsapadva syamakadva syamakatanduladvaisa 


ma atmantarhrdaye jyayanprthivya 


jyayanantariksajjyayandivo jyayanebhyo 


lokebhyah II 3.14.3 Il 


My Self within my heart is smaller than a grain of rice, smaller than a grain of barley, smaller than a mustard seed, smaller 
than a grain of millet, smaller even than the kernel of a grain of millet. The Self in my heart is larger than the earth, larger 
than the mid-region, larger than heaven, and larger even than all these worlds. [3 — 14 — 3] 





¢ Can’t say Paramatma is both Anu + Vibhu. 
¢ Opposite attributes in are locus not possible. 
¢ Explanation: 


For sake of meditation, Sruti accepts temporary limitation to gain maturity, but not 
tatparyam — central teaching. 


Katho Upanishad : 


FUN AAR FAA ACHTSST Wedel VATA | Anor-aniyan mahato mahiyan Atmasya jantor-nihito guhayam, 
qa: Tard aaarat STATA ATR ATTATAT lI 29 Il Tam-akratuh pasyati vita-soko dhatuh prasadan-mahimanam-atmanah II 20 II 


The Atman that is subtler than the subtlest, and greater than the greatest, is seated in the cavity of heart of each living 
being. He, who is free from willing and wishing, with his mind and senses composed, beholds the majesty of the Self and 
becomes free from sorrow. [I— II — 20] 1234 





e Sruti uses same Vakyams for Anutvam and Vibhutvam for Jivatma and Paramatma as 


they are identical. 
¢ Accept Jiva as Anu for meditation, and Paramatma as Vibhu for Puja. 
¢ Kalpitam Dvaitam. 
¢ Jiva Vibhu alone. 
Word Analysis : 
a) Tad Vyapadesha Tu : 
¢ However scriptural statements mentioning Jivas size. 
b) Tat Guna Sarat Vat : 
¢ Is due to prominence of transferred properties of the intellect. 
c) Pragya Vatu : 
¢ Asin the case of Paramatma. 


¢ Buddhi Guna transferred to Atma. After transference Atma has 2 gunas. 
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Atma 


SS? 








Original Nature Transferred Nature 











- Sakshi 
- Suppressed in Jagrat prominent in Sushupti. 
- Absolute I, who exists independently without 


- Atma appears with Buddhis properties — 
Raaga, Dvesha, Modha. 
- Relative |, associated with 






























































acs eas Buddhi, Raag, Dvesha etc., 
- Claim Buddhi Dharma as self due to Adhyasa. 
- Aham Chidananda Rupaha. een Y 
nie - Samsara. 
- Original glory. 
2 fold transference 
First Second 
- Happens because of ignorance. - Anuvada 
- Not deliberate - Veda transfers deliberately in Karma Khanda to win 
- Involuntary confidence of student. 
- Instinctive event - Temporary size accepted for Puja and meditation. 
- Limitation, not Tat Paryam central teaching of veda. 
Conclusion : 


e |, Jiva, am Mukta, Papa Punya Rahitaha. 1236 


360. Sutra 30 : [Topic 73 — Sutra 246] 


BIC IG oi] q STITT | Yavadatmabhavitvaccha na doshastaddarsanat | 


And there is no defect or fault in what has been said in the previous Sutra (as the 


conjunction of the soul with the intellect exists) so long as the soul (in its relative 
aspect) exists; because it is so seen (in the scriptures). [Il — Ill — 30] 





¢ Buddhis association must end in disassociation naturally. 
Gita : 


SFTITSa fF wat qe WA ATS 7 Indeed, certain is death for the born, and certain is birth 


for the dead; therefore, over the inevitable, you should 


ToATeUEaTa Sy aa oTtferqare te i Q.Q19 || not grieve. [Chapter 2 — Verse 27] 


¢ For Moksha, Sadhana required. 





¢ For death, no Sadhana required. 
Purva Pakshi : 

e All going towards Moksha. 

e Why Guni, Sadhana, Shastra required? 
Chandogya Upanishad : 

¢ In sleep, Buddhi resolved, Buddhi merges into Atma. 
Vyasa : 

¢ Buddhi Sambanda, Agyana Janyaha, ignorance caused. 


e Atma Asangaha, can’t have Samyoga. 1237 


Higher order of reality, - Vyavaharika Satyam 
Paramartika Satyam. - Jivatvam based on Adhyasa not 


Can’t have connection with be cause of physical association. 
another order of reality. - As long as ignorance continues, 
Satta Bheda. Jiva continues. 

¢ Dream girl — can’t marry waker boy. 

¢ No ignorance will die naturally. 

¢ Everything in creation dies, Agyanam will not go away naturally. 

e Agyanam continues in Sushupti, Maranam, Pralayam. 

¢ Proof — Sruti + Yukti. 

Brihadaranyaka Upanishad : 


wan areata; asd famana: arg ga. 
sata: gay: 5 @ ara: erenit saraadacter antarjyotih purusah sa samanah sann ubhau lokav anusaficarati, 
e e 5 e ety + 
Q wnanhe Serena = & az % ; dhyayativa lelayativa, sa hi svapno bhutva, imam lokam 
3 SIH? cau wrnata- 
 sstafa sear wsarftr ns ut 





katama atmeti. yo’ yam vijnanamayah pranesu, hrdy 


atikramati, mrtyo rupani II 7 Il 


Which is the self? This infinite entity (Purusha) that is identified with the intellect and is in the midst of the organs, the 
(self-effulgent) light within the heart (intellect). Assuming the likeness (of the intellect), it moves between the two worlds; 
it thinks, as it were, and shakes, as it were. Being identified with dreams, it transcends this world - the forms of death 


(ignorance etc.). [IV —IIl — 7] 


e Jiva travels everywhere only with association with Buddhi. 


¢ For Buddhi Sambandha to go away, Jnanam required, Sadhana Chatushtaya Sampatti 
1238 





required. 


Word Analysis : 
a) Na Dosha : 

¢ There is no defect in this view. 
b) Yava Atma Bavitvat : 


¢ Because of continuation of Buddhi Sambandha, as long as ignorance continues, you 
can’t get away from your mind. 


¢ When mind has a problem, mind becomes Baraha. 

e Ashantasya Mano Baraha. 

¢ For disturbed person, mind is a problem. 

¢ Can’t go away from mind by liquor, sleep, drugs, watching tv. 
Mandukya Upanishad : 
Only Method : 


¢ Mind is Mithya, lower order of reality. Minds problems can never touch me in 3 
periods of time. 


¢ No natural end to Buddhi Samyoga. Ends only by our positive effort called 
Purushartha. 


¢ Mind is Sukshma Shariram, Survives death of Body. Mind alone available in next body. 
No mother produces mind. 


c) Tad Darshanat : 


¢ Samsara, only because of Buddhi Sambanda and ignorance. 1239 


361. Sutra 31 : [Topic 73 — Sutra 247] 


yeratiead Tara Aalst reaHaTTT | Pumstvadivat tvasya sato’bhivyaktiyogat | 


On account of the appropriateness of the manifestation of that (connection) which 





exists (potentially) like virile power, etc. [Il — II — 31] 


Yukti Pramanam : 


Mind association continues in sleep, death, Pralayam. Raag, Dvesha continues, exists 
in unmanifest state. 


Non experience not proof of nonexistence. 
Mind exists in dormant, unmanifest form. 


Mind and karmas continue even though | don’t feel Buddhi Sambanda in unmanifet 
form during sleep, death, Pralayam. 


Cardinal principle of Advaita Vedanta : 


Whatever is intrinsically present can’t be eliminated by any effort in an entity, even by 
Lord. 


If Samsara intrinsic nature of Jiva, no escape. 


Samsara not Svabavika Dharma hence Moksha possible. It is Aguntukam, incidental, 
transferred, borrowed, can be avoided. 


1240 


Introduction to Seeker : 
¢ You are innately free from all problems. 
e Aguntukam Dharma can be given up. 


Because of transference of Kala, Desha, Paricheda, Gamanam, Kartrutvam, Boktrutva 
problems of Buddhi Jiva suffers. 


¢ Buddhi Samyoga is cause of limitation of Jiva. 


¢ Jiva is eternal, one with Paramatma, appears to be Samsari. 


ee 





- Svabavika Dharma innate, limitless. - Agantukam limitations, incidental. 


How to get Rid of Buddhi Samyoga, Viyoga? 
2"¢ Cardinal Principle : 

e Atma can’t have Buddhi Samyoga. 

¢ If Samyoga comes, it will not go away. 

¢ |am ever free or never free. 
Mandukya Upanishad : 


Asparsha Yoga — Asangoham, Purushayam, Anavagatam, Punyena, Papena, Yoga of 
noble understanding. 


e Atma Sarvagataha, Samyoga not possible, where it can go? 
1241 








Buddhi 


Oe 


Samyoga Viyoga 
| | 
- Responsible for incidental Samsara. 
- Agyanam, Branti, Adhyasa Kale. 
- Located in intellect. 
- Event at level of intellect. 
- | have relationship with Buddhi. 
Sutra 30: 
As long as ignorance of Atma continues, 
relationship with Buddhi continues, Samsara 
will continue. 
Gita : Chapter 2 — Verse 22 
- Vasamsi Jeernati.. For Sukshma Shariram. 
- Buddhi is in Karana Shariram, and Samsara 
continues in Pralayam also potentially. 

















- Cause of Samsara Nivritti, intellectual event, 
not physical event. 
- Removal of notion of Branti. 
- | have no relationship with Buddhi. 
Brahma Jnanavalee : 
- Asangoham, Punaha, Punaha. [Verse 1] 
- Notion dropped by Atma Jnanam. 




















Araereaaifacarat a area STATA | Yavadatmabhavitvaccha na doshastaddarsanat | 


And there is no defect or fault in what has been said in the previous Sutra (as the conjunction of the soul with the intellect 





exists) so long as the soul (in its relative aspect) exists; because it is so seen (in the scriptures). [Il — Ill — 30] 
Gita : 
arate sirotfa aur faara varhst rear aersoeftr 


Just as a man casts off his worn out clothes and puts on 






new ones, so also the embodied Self casts off its worn 
out bodies and enters new ones. [Chapter 2 — Verse 22] 94 


var otrrfir faera stro areata carta varfa er 2.09 y 





Brahma Jnanavalee : 


ARISE ASISeL HASSE TA: OA: asangOham asangOham asangOham puna: puna: | 
Afeac-TeT 


112 II saccidAnandaroopOhamahamevAhamavyaya: || 1 | | 


Unattached, unattached, unattached am |, again and again; of the nature eternal Existence-Knowledge-Bliss am |: | am 
That. That am I, which is the irreducible, immortal, endless factor. [Verse 1] 





Logical Support : 
Doubt / Purva Pakshi : 

¢ Is Buddhi Samyoga eternal? After destruction of Brain? 
Chandogya Upanishad : 





SST Sra: Pare oo a Wan aTa Laird Uddalako harunih svetaketum putramuvaca svapnantam me 
Rearesl fasmttretfa AAAS: tatfota ara aat somya vijanihiti yatraitatpurusah svapiti nama sata 

aT4 deat auyat wqata Laarat wqata aqestes somya tada sampanno bhavati svampito bhavati tasmadenam 
ta fadicatatad £6 aria sata 2 svapitityacaksate svam hyapito bhavati [1] 


Uddalaka Aruni said to his son Svetaketu : ‘O Somya, let me explain to you the concept of deep sleep. When a person is 
said to be sleeping, O Somya, he becomes one with Sat [Existence], and he attains his real Self. That is why people say 
about him, “He is sleeping.” He is then in his Self’ [6 — 8 — 1] 





e At Sushupti, everything resolved into Brahman. 
¢ How can there be Buddhi Samyoga in Sushupti, Maranam, Pralayam? 
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Vyasa Answer : 

¢ Inall 3, Buddhi Samyoga present in potential form. 

¢ Non experience of Buddhi not non-existence. 

¢ Nonexperience of Buddhi is called Avyakta Avastha. 
How do you say, Buddhi is Dormant? 

¢ During waking, Buddhi comes back, relations come back. 

¢ Sleep to waking is like one Birth to another. 

¢ Buddhi Samyoga of last birth comes again in this Birth. 
Gita : 


There, he comes to be united with the knowledge 


aa t afgaart aad wraetea a 


acquired in his former body and strives more than before 
for Perfection, O son of the Kurus. [Chapter 6 — Verse 43] 





aad FT Tat Wa: GS SHAAN 6.83 





e Other gives Birth to Physical body. 
¢ All prodigies because of Buddhi Anuvritti. 


¢ All minds kept dormant by Lord, Matures with Dominant features like the physical 
body. 


¢ Punkstvam — Like reproductive feature. 


¢ Santana Shakti, Potential in baby. 
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Word Analysis : 
a) Abhi Vyakti Yoga : 
e This is so because manifestation is possible of potentially existent Buddhi. 


e This Sutra to prove previous Sutra. 


Previous Sutra: 


Araereaaifacarat a ateea STATA | Yavadatmabhavitvaccha na doshastaddarsanat | 


And there is no defect or fault in what has been said in the previous Sutra (as the conjunction of the soul with the intellect 


exists) so long as the soul (in its relative aspect) exists; because it is so seen (in the scriptures). [Il — Ill — 30] 





e Unless you remove ignorance you will have Buddhi Samyoga. 
e As you dwell deep into these Sutra, Atma Jnanam is possible. 


Purusha Suktam : 


veda-ha-metham purusham-mahan-tham | 
aditya-varnam-tamasah paras-stat(u) 
tamévam-vidvan-amrita iha-bhavati | 


nanyah-pantha-vidyate ya-na-ya 2-2 


| know that great Purusha, who shines like the sun, and is beyond darkness, and the one who knows him thus, attains 
salvation even in this birth, and there is no other method of salvation. [Chapter 2 — Verse 2] 
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Chandogya Upanishad : 


asa sat at Tax Sr aT Saat aT ta iha vyaghro va simho va vrko va 
axtTSt aT <Rret aT Gast a =a a varaho va kito va patango va damso va 


Whatever they were before in this world — whether a tiger or lion or leopard or boar or bug or insect r flea or mosquito — 
they are born again. [They never know that they came from Sat]. [6 — 9 — 3] 





¢ Te Sati Sampatti na viduhu. 


¢ All Jiva resolve into Brahman. Even thou they resolve into Brahman, tiger, musician, 
come back as tiger and musician. 


¢ Potential only comes back into manifestation. 

b) Sataha Tu Asya: 
¢ Only for potentially existent Buddhi Samyoga at waking, rebirth, recreation. 
¢ Can’t get Rid of Buddhi Samyoga. 

Mundak Upanishad : 


Feralas gata: ATS Te Uda: Teac: | Vedanta-vijnana-suniscit-arthah sannyasa-yogad yatayah suddha-sattvah, 
aq TASTHY Waal UAT: UNA Ga Il Ell te brahma-lokesu paranta-kale paramrtah pari-muchyanti sarve II 6 Il 


Having well ascertained beyond all doubts the exact import of the Upanisads and having purified their minds with the 
‘Yoga of renunciation’ all anchorites attain the world of Brahman having attained immortality and at the time of death 
become fully liberated. [Ill — Il — 6] 





¢ Buddhi samyoga is snapped. 1246 


c) Punkstvadhi Vatu : 


¢ Motherwood, manhood, Prajna Shakti, productive power is there from Birth but 
manifest after sometime. 


d) Aadhi : 
¢ Other physical features — facial hair. 
e) Tu: 
e Negates Asat Karya Vada. 
¢ Nonexistent can’t manifest. 
¢ Buddhi Samyoga exists always in manifest and unmanifest form. 
¢ If defect in Gene, Hearing, seeing, tasting powers don’t come. 
Conclusion : 


¢ Potential Buddhi alone comes back into manifestation and goes back to 
unmanifestation. 


e This is the creation of 5 elements. Beyond that lies Atma. 


1247 


362. Sutra 32 : [Topic 73 — Sutra 248] 





Nityopalabdhyanupalabdhiprasango’nyataraniyamo va’nyatha | 


Otherwise (if no intellect existed) there would result either constant perception or 


constant non-perception, or else a limitation of either of the two (i.e., of the soul or of 
the senses). [II — II — 32] 





General Analysis : 
Siddantin : 
¢ Buddhi Samyoga is cause of Samsara. 
e Antahkarana association remains till ignorance goes. 
¢ Mind Survives death and Pralayam. 
Purva Pakshi : 
¢ You are assuming something called mind. 
¢ Is there mind at all? 
¢ Atma and sense organs enough to manage transactions. 
¢ What is consequence if no mind exists? 
Waking state : 


* Sense organs exposed to same objects, healthy instruments, perceptions possible. ;o49 


Siddantin : 


e If mind is not there, nobody to stop sense organs perception. Permanent perception 


all the time. 


¢ Mind capable of switching on and off the sense organs. 


¢ Mind has to function behind sense organs in class. 








If no mind 








S58 SSS 





Permanent Perception 





Permanent non perception 











- Nitya Upalabdihi 








- Nityo Anu Upalabtihi 











- No Anubava 

















Mind 





re! 





Wakes up 





Sleeps 














Class continues 











Class gone 











e If mind behind eyes + tv, taste not known. 


¢ Consciousness and sense organs are permanently there. 


¢ Mind is switch on and off hence accept minds Samyoga and Viyoga. 
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Word Analysis : 
a) Anyatha : 

¢ Otherwise, if you don’t accept minds Samyoga Abava. 
b) Nitya Upalabdihi Anu Upadaladihi Prasangaha : 


¢ There arise possibilities of permanent perception or permanent nonperception if 
mind is not there. 


¢ Jeeva Atma and sense organs are ever there. 
e Jeeva = Consciousness ever with faculty of perception. 


c) Anyatra Niyama Va : 





Have to accept Shakti Pratibanda of one of 2 


4] 


Jiva Indriyam 





























e Niyama — Stultify, restrain hearing, seeming power. 
e Mind is on, off, switch. 
¢ 10TV screens before transmission — one person — connector, mixer to transmit. 
¢ Mind alone is the connector. 
Conclusion of 12‘ Adhikaranam : Sutra 32 
¢ Jiva is all pervading, Nityaha. 


¢ Branti Buddhi Samyoga is cause of Samsara. 1250 








Siddantin (Sutra 29 — 32) 








= 





Sutra 29 


Sutra 30 


Sutra 31 


Sutra 32 











Eka Desi : 

- if Jiva Vibhuhu, how 

travel possible? 
Vyasa: 

- Accept Jiva as Anu 
with travel for 
meditation and 
Paramatma as 
Vibhu for Puja. 

Katho Upanishad : 
- Chapter 2-—1-18 
Jivas 2 fold nature : 
1) Original Nature : 
- Sakshi 
2) Transferred Nature : 

- Travel with Buddhis 

properties. 





Purva Pakshii : 

- All going towards 
Moksha, why guru 
Sadhana. 

Vyasa: 
- Buddhi Samyoga is 
ignorance caused. 
Atma: 
- Paramatma Satyam 
Buddhi : 

- Vyavaharika Satyam 

- Travel only with 
Buddhi. 

Brihadaranyaka 
Upanishad : 4-3-7 

















Non experience of 
Buddhi not proof of 
nonexistence. 

If intrinsically 
present, can’t be 
eliminated. 


Mosha Svabavikam. 


Samsara 
Agantukam. 
Buddhi Samyoga 
cause of limitation. 
Mandukya — 
Asparsha yoga — 
Buddhi Samyoga in 
potential 
unmanifest form in 
sleep, death 
Pralayam. 

Non experience of 
Buddhi called 
Avyakta Avastha. 





| 
Eka Desi: 

- You are assuming 
only existence of 
Buddhi. 

Vyasa: 

- Buddhi switch for 
on + off for sense 
organs. 














363. Conclusion: 


13th Adhikaranam — 19 to 32 Sutra 


Size of Jiva: 


Purva Pakshi : 


¢ Chandogya Upanishad : Chapter 8 — Section 8 
¢ Katho Upanishad : Chapter 4 — Verse 19 & 20. 
¢ Brihadaranyaka Upanishad : Chapter 2 -1-17 


e Kaushitaki Upanishad : Chapter 3 — Verse 6 


Siddantin : 


e Brihadaranyaka Upanishad : 1-4-2 &10 


¢ Taittriya Upanishad : Chapter 2 —Section 2 & 7 


¢ Mundak Upanishad : Chapter 2-2-9 


¢ Gita: Chapter 3 — Verse 36 





Size of Jiva - Parimana 





—~—___}—___—_ 





Visishta Advaitin 


Madhyama 


Vibhu 











Anu 








Jain 








Siddantin 
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Paramatma 














Jivatma 





——— 








- Sarvagata, Vibhu 
- Paramartika Drishtya 


Incidental 





Intrinsic 

















¢ Jiva incidental nature. 


¢ Tat Guna Saratvam — because of Anatma Adhyasa. 











- Anatma association 
- Vyavaharika 














2 Drishti — for Jivatma 








—— 








Vyavaharika 








a 














Jiva Jagat 





Ishvara 














SSS 


- Jiva travels 
- Auphadhikam 











e If 2 Drishtis not known, Vedanta very confusing. 





Paramartika Drishti 











- laloneam 
- Tat Tvam Asi 
- Vastvavikam 
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Adhikaranam 10 + 11: 





3 features of Jiva - Paramartika 














Ajaha | Jnana | Sarvagata | 





Paramartika Drishti Vyavaharika Drishti 


a) Ajaha a) Janmavan 
- Unborn - Yoni Manye Prapadyante. 
- Urdvam Gachhanti... [Gita : 14-18] 
- Interior, superior mediums 


b) Jnana Svarupam b) Jnatru Svarupam, knower, Jnanata, 


- Pure knowledge, Chaitanyam without | Pramata, Karta, Bokta. 
medium. 


c) Sarvagatam Svabava c) Travelling Jiva 
- Veda Anta features. - Utkranti, Gathi, Aagathi. 
- Veda Purva features 
- Talking. Attending class. 





Gita : 
pa Tate Grae ae fesse TST: | Those who are abiding in Sattva go upwards; the Rajasic as dwell 


in the middle; and the Tamasic as, abiding in the function of the 





TTT APTA wat Tee fet ATA UT: ll 98.9% Il lowest Guna, go downwards. [Chapter 14 — Verse 18] 


¢ In 24 chapter, Sruti Virodha Aarihara done, seeming contradiction of Sruti regarding 
Jiva is negated (Avirodha Adhyaya). 1254 


